


























The Development of the Camino Inglés

4 The Catholic Church. Because the Coruiia Camino Inglés route is less
than 100 kilometres, pilgrims are not eligible for the compostela from the
Santiago Cathedral Pilgrim Office. Despite the historic nature of the
Confraternity’s 1993 group pilgrimage on the Camino Inglés it received
no recognition from the Cathedral and did not feature in the long list of
group pilgrimages listed in the Archicofradia’s publication Compostela.
Those who follow the Ferrol route are eligible and in 1999 all nineteen
Ferrol walkers received their compostela.

The attitude of individual parish churches and priests in Galicia varies
enormously. The most positive and welcoming church is that of the
Church of Santiago in La Coruiia, where the Corufia route traditionally
starts. The parish priest is always willing to arrange a special Mass for a
group, or to welcome them to a normal Mass at the church. In 1993
Joaquin Vilas welcomed us in English at a special Mass, after which we
were able to enjoy the different depictions of St James, including a statue
which like the one above the high altar of the Cathedral can be hugge by
(in this case) pilgrims at the start of their journey. We were also given a
special credencial designed by Joaquin and a leaflet about the church. As
always so much depends on the interest and enthusiasm of individuals: a
past parish priest of O Burgo, for example, was most welcoming to
Camino Inglés pilgrims compared with a successor who appeared to know
very little about it. On the Ferrol arm, the priest at Santa Maria de Neda
welcomed the 1999 group during the Mass and invited us to look around
the church afterwards. Among the images was a life-sized English Tudor
statue depicting Christ in Chains, which was brought to Galicia around
1535 from Old St Paul’s to save it from destruction.

5 Asociacion Galega de Amigos do Camino de Santiago. Chaired by
Anton Pombo, this association has played a key role, through the work of
Manuel Grueiro, in developing the Ferrol arm of the route. Over the past
few years, Manuel and colleagues have explored the route thoroughly and
produced a fold-out, light-weight guide which doubles as a pilgrim
credencial. The Association has kindly made copies available to
Confraternity members. Equally important, the route from Ferrol is now
waymarked with the famous yellow arrows, as is most of the Corufia arm.
Francis Davey and I piloted the route in March 1999 and were
accompanied by Manuel from Ferrol to Neda. As well as painting
numerous arrows he also arranged for us to be looked after by other
members on the next stages. In May 1999, at the time of the
Contraternity’s Ferrol pilgrimage, the Association organised a study
weekend for future refuge wardens, with the Camino Inglés in mind.
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The Development of the Camino Inglés

village of Sarandones nor the town of Carral has accommodation.

However, walking the Camino Inglés is a very different experience from
the better-known Camino Francés or the Via de la Plata. Cities feature only
at the start and finish of the route. Neither are there monasteries or
cathedrals, apart from the monastic church at Xubia between Ferrol and
Neda. However there are two attractive and historic towns, Pontedeume and
Betanzos on the Ferrol route, both with fine churches, river and bridges.
Mention has already been made of the features found in rural Galicia but in
contrast pilgrims have to grit their teeth for the last half-day of the route as
they follow the main N550 road into Santiago. On the outskirts of the city
they are welcomed by a great bronze pilgrim statue, and follow the
traditional northern way into the Cathedral and the shrine of St James.

The Camino Inglés has changed in a number of ways, for better and for
worse, over the last ten years. What is unchanged is the weather — be
prepared for continuous rain and deep, sticky mud in places. This is not
pleasant at the time but the sense of achievement on arrival at Santiago is all
the greater.

What of the future? More refuges are planned for 2000: at the old hospital
in Pontedeume, at an old convent in Betanzos and a third in Sigueiro, the
medium-sized town fifteen kilometres north of Santiago. A refuge has also
long been planned for Neda, but administrative problems have so far
prevented its being set up. These refuges will complete a network of
albergues provided by the Xunta de Galicia and will enable walkers to
complete a pilgrimage on the Camino Inglés (Ferrol arm) in the traditional
way. For the final stretch, which is common to both arms, two refuges are
also planned in the Ordes area, one of which may be at Poulo. In addition,
there has been talk of converting the former hospital at Sigras, early on the
Corufia route, into either a refuge or even a museum. It is expected that way
marking in the towns of La Corufia and Ferrol will be improved, and for
English-speaking pilgrims a Confraternity guide will be available in a few
months’ time.” This, plus the fact that in the year 2000 Santiago has been
designated a European City of Culture, is yet another reason to follow in the
footsteps of our many pilgrim forebears.

I am not putting the Camino Inglés forward as any sort of blueprint for
developing a pilgrim route. Because it’s short it’s affordable, with or without
refuges. But the existence of a network of refuges will encourage younger

This 36-page guide, The Camino Inglés, by Patricia Quaife and Francis Davey, can be
obtained from the CSJ office for £3.50 (including postage).
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Si1x Indispensable Elements for Pilgrims
— and one more

Advice from one who knows well the Pilgrim Way.

own) I would like to suggest some elements, not one of which should
be omitted on the Way to Santiago, if you wish to penetrate to the
essence of this Journey, not only physically — but spiritually.

Derived from my experience as a pilgrim (and each will have their

SILENCE: The Way is not a place for talking but for listening. Listen to the
world of creation which surrounds us, listen to the murmurs of your soul,
listen to God. Follow the Way in silence, even if you are in the company of
others.

THE ABSENCE OF HASTE: All along the Way, it was impressed upon me
that this world does not believe in God, that it has no sense of the sacred, for
it cannot cease its noisy chatter, its rush and hurry. The Mystery moves
forward slowly, without haste, pacing to a human rhythm.

SOLITUDE: You alone, in your unique single being, facing the sky, facing
the earth, facing the sea beyond, facing God.

EFFORT: March on, march on. In the name of all the true and valiant
pilgrims, do not make of this route an easy pathway. To lose one’s way upon
a mountain track, to sleep upon the ground, is meet and right. The spirit
refines itself through toil, and in the sweat and snores of the refugio.

MODERATION: Do notindulge yourself; it is right to feel hunger and thirst.
This is not masochism, but allowing primacy to the spirit.

FREE GIFTS: Free lodging, a free smile, the free sunshine, God and the gift
of life — free! These are the riches of the Way which cannot be lost or stolen.

THE ROMANESQUE: Art as symbol and expression of a different reality.
Not art of the reason, the mind, but art of the spirit, sacred — like a liturgy. It
should not be organised, studied, too much. If we clean it up we shall sweep
away the anguishes and the prayers of the many people who have knelt, and
prayed, and wept among these stones.

The above piece was submitted by Patricia Quaife, former Editor of the Bulletin.
Unfortunately, we have not been able to trace the author. Editor.
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“He who would valiant be”

pilgrimage that James himself followed provoked me to find out more about
the Jesus that James loved enough to die for, reading Matthew’s Gospel, as
well as the Psalms of Ascent (121-137) from the Old Testament, morning by
morning and every evening. And it surprised me that the question that had
been troubling me: “What is pilgrimage?” was fully answered at least two
thousand years ago.

I hope this study also demonstrates the same result to you, as it did to me,
and that we find a truly valid definition of pilgrimage that will make us pause
and take time to reflect. This definition, taken mainly from the Old
Testament, should also serve to strengthen the future of pilgrimage itself.

1. Lack of satisfaction with existing definitions

First, a literary quest began because the Oxford English Dictionary seemed,
at the time, so unsatisfactory. All it could offer was “One who wanders from
place to place, a wanderer, a sojourner.” Or, “One who journeys usually a
long distance, to some sacred place as an act of religious devotion.” This
seemed empty compared to Chaucer’s definition: “Pilgrimes are they all that
toward Caunterbury wolden ryde,” although the colourful characters whom
he describes often fail to make even the pretence of religious devotion.

2. Independent Quest

Second, I actually started thinking for myself. Why should those who wished
to ‘qualify’ as a pilgrim conform to a stereotype? Could they not rather break
the categorisations of the people who hand out certificates at the desk in
Santiago itself and ask — “Primarily sporting or spiritual?” In a similarly
radical frame of mind, I wondered what, if anything, made Christian
pilgrimage different from those of other religions.

There are simple differences. For example, non-Christian pilgrimage
seems different because it is often occasional instead of continual. The mind
immediately springs to the famous Hajj of Islam. From AD 632,
Mohammed’s farewell pilgrimage, until 1950, there were around 250,000
pilgrims. This has increased rapidly; last year two million Muslims went to
Mecca. Hajj is the communal pilgrimage, while there is a further category of
Umrah, which is individual pilgrimage at any other time of year. Another
media-worthy event is the passage of druids to Stonehenge for the summer
solstice. Again, there are continuous pilgrimages, for example, the constant
stream of Hindus to the Ganges, or that Holy City to many religions,
Jerusalem, a place to which our discussion will return.

If we are willing to break open the mould of this potentially fascinating
phenomenon, we find that all pilgrimages do share certain criteria. They all
involve movement — normally physically — which should be accompanied
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“He who would valiant be”

and in thirsting for water, instead of the water of life. Pilgrims can’t travel if
they don’t have adequate water, as Israel reminds us. It is the same rebellion
that caused Israel to make the Golden Calf and perform cultic prostitution on
the Plains of Moab, so that God’s good Law was broken. The Decalogue,
inscribed with God’s finger upon the obverse and reverse of the two tablets
of Moses, which underpinned the golden mercy — seat of God between the
Cherubim in the Temple — this same law of righteousness then gave way to
what God describes in Jeremiah as a “bad law”. For a similar reason, Jesus
ascribed to Moses the permission of divorce, “because of the hardness of
your hearts” (Matthew 19:8). It had never been God’s intention for humanity.
If only Israel had succeeded in a true and consistent pilgrimage from the
slavery of Egypt to the liberation of the Promised Land, Jehovah would not
have needed to pass on this constraining law. In Israel’s history, the prophets
were sent to prick the hard hearts of those who resisted God’s law of love.
The prophets were sent to recall Israel’s consciousness but they failed, so the
likes of Nebuchadnezzar physically recalled Israel to the place where
Abraham’s journey began Babylon, in exile, with Jerusalem destroyed and
Israel’s hopes in ruin. We turn now from the implicit pilgrimage to the
specific one commanded in the Torah.

The Feast of Tabernacles, otherwise known as the Hag hassukot or the
‘Festival of Booths’ — so vividly portrayed in last year’s film The Miracle
Maker (Derek Hayes, 2000) — was also known as hag has asip or the
‘Festival of Ingathering’, linked to the crown of the year, the harvest (see
Leviticus 23:42). However, this is no fertility festival in the pagan sense of
the term, as Dr. Freeman points out: “This is not evidence of the conversion
of the agricultural festival to a historical one. Rather it points to the truth that
Israel’s life rested upon redemption, which in its ultimate meaning, is the
forgiveness of sin. This fact separates this feast from the harvest festivals of
the neighbouring nations whose roots lay in the mythological activity of the
gods.” (p. 1235 in the New Bible Dictionary (InterVarsity).

Israel knew how to party, and could teach us a few things with our half-
hearted celebrations of a millennium — a millennium we are not quite sure
why we are celebrating. Just five days after Yom Kippur, the Day of
Atonement, a feast was prescribed, and the celebration lasted for seven days.
This involved Israel making a sacrifice of up to thirteen bullocks, one ram
and seven lambs. This fostered national community where everyone was on
the same level, riches and hierarchy aside, lost in worship and rejoicing. The
festival, apart from worship, highlighted the evanescence of existence, for
the nation was told to live in temporary shelters, booths made from palm
fronds: “all are to live in booths for seven days so that your descendants will
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“He who would valiant be”

Jerusalem!” (v. 1-2) and by Psalm 134, to the Ark, the priests and the
Temple servants who minister, by turns, day and night at the House of the
Lord. Thus, even within the psalms, we have a sense of pilgrimage and
movement within a literary genre.

This may appear utterly alien and difficult to reconcile today. Yet the
worship culture aided daily life and retlected all the possible depths of the
human condition, from praise to despair: “I call on the Lord in my distress,
and he answers me.” Like the prophets, the Psalmist laughs at those who
trust in humans for help — for Israel is not to be helped by foreign chariots,
but by their God, who showed his strength through creation and
demonstrated His faithfulness through the nation’s history. “I lift up my eyes
to the hills, from whence cometh my help? My help cometh even from the
Lord who hath made heaven and earth” (Psalm 121:1-2). The point that is
repeated endlessly is the necessity of trusting in God. The refrain that runs
throughout the selection is our help is in the name of the Lord the maker of
heaven and earth.

Despite the tremendous rejoicing that the Psalms bear witness to, such joy
could only come about because of the lack of egocentricity and the focus on
God that the festival demanded. Israel was often tremendously conscious of
their sin and failings, and yet their trust was in God’s mercy, as in
Psalm 123:2-3 “As the eyes of slaves look to the hand ¢ their master... so
oui eyes look to the Lord our God until he shows us his mercy. Have mercy
on us, O Lord, have mercy upon us, for we have endured much contempt.”

Such dependence on God attacked Israel’s false security. Jerusalem had
been a legendary impenetrable fortress. Generations passed before the
Israelites even considered attacking it at the time the Jebusites occupied the
city. When David took Mount Zion, the legend of its invulnerable status
grew ever greater. Let us remember Melchizedek, High priest of Salem, the
King of Peace of Hebrews chapter 13, who was of such a position that he
could even bless Abraham, (Genesis 14:18) and Abraham gave him a tenth
of all he had. Jerusalem had been in some ways an idolatrous hope of Israel,
who trusted in a place instead of God. Psalm 125 reminds us “Those who
trust in the Lord are like Mount Zion, which cannot be shaken but endures
forever” (v. 1-2). Psalm 126 furthers this image of Jerusalem as the idol and
source of Israel’s hope — centred merely on a city “When the Lord turned
back the captivity of Zion, then were we like unto men that dreamed, our
mouths were filled with laughter and our tongues with joy” (v. 1-2). Psalm
125:4 begs: “Do good, O Lord to those who are good, to those who are
upright in heart.” However, we must remember that goodness comes of God
in the first place, as Augustine tells us, and it is God who rewards us with
good. Any notions of Pelagianism, that is, being able to trust in your own

18 Confraternity of St James Bulletin N° 72






“He who would valiant be”

back at the Feast of Tabernacles, which is kept to this day, as it was in Jesus’
time. Although in John, there are three visits to Jerusalem and three
Passovers, the other Gospels view the whole of Jesus’ ministry as one long
journey or pilgrimage to Jerusalem, and to his death. 1 Peter 2:11 instructs
the followers of Jesus Christ today, as then, to journey on, seeking the
heavenly Jerusalem.

Perhaps this, then, is how Jacob meant us to understand his saying “The
years of my pilgrimage are one hundred and thirty.” Genesis 32:22-32 tells
us the story of how Jacob wrestled all night with God, physically, at the river
Jabbok, and how Jacob was renamed Israel, meaning he struggled with God
and with man. Typically, we associate Jacob with the impatience and deceit
of tricking Esau and his father, Isaac. Perhaps that is why the rest of Jacob’s
life exemplified patience by serving fourteen years for his wife Rachel, and
a further six years for financial stability! For us it is an example of a
definition of pilgrimage in humility and seeking to make God king over our
concerns and every thought and action through every day — proclaiming him
king indeed.

As with many pilgrims over the centuries, this would result in a sense of
haven from the world — as in Walter Ralegh’s echoing of Proverbs 17:1
“Give me my scrap of bread and my scallop shell of quiet.” The Camino to
Santiago de Compostela was the perfect opportunity for penitence, the
proclamation of the kingship of God over my life and the examination and
rejection of a lifestyle that was incompatible with this, reminding me that I
couldn’t serve two masters (Luke 16:13). Head knowledge is one ing,
being convinced that it is commendable is a further stage, but the true glory
lies in absolute submission. This sense of submission to the will of God
through the pilgrimage of life seems to be what is aspired to, similarly, in the
whole of the religion of Islam. (Islam literally translates as *“‘submission to
the will of Allah”).

6. Modern Pilgrimage

We should not ignore the marvellous experience of a Grand Tour, while
confessing that a Grand Tour is not a pilgrimage. While admiring the art
exhibitions, constant exposure to history and the beauty of creation, sampling
exotic foods and meeting wonderful people, we should recognise that what
makes pilgrimage is the path of faith that it takes, alongside people of faith,
through a community and road of faith.

7. Recovered proposition
What then are the lessons from the past for the future? Five points:
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William Wey in La Coruiia: the Pilgrim and the Jew

traders and guilds.” This street, however, lies outside the wall of the old city,
on lower, level ground in the newer part of the modern city. It is tempting to
connect the ‘star’ with the Star of David which was and is a symbol of the
Jews, and the fact that their commercial area lay outside the walls is not an
insuperable objection to the story.

As Jews moved north from the south of Spain the Jewish community in
La Coruiia began to grow and engaged in maritime trade with Castilian and
Aragonese ports. (H. Beinart, Encyclopaedia Judaica). In 1451, just five
years before William Wey’s visit, the Jews of La Corufia contributed three
hundred gold pieces towards the ransom of a Jew of Murcia who had been
taken captive. Twenty three years later, in 1474, a tax of one thousand eight
hundred maravedis was collected from the Jews in the area by Jacob Aben
Nuiiez.

One of the most beautiful illuminated Hebrew manuscripts in the world,
the Kennicott Bible, now in the Bodleian, (MS, Kennicott 1), was completed
in La Corufia in 1476. C. Roth (Gleanings, 1967) has discovered some
fascinating details of the two Jewish families responsible for this treasure,
families which were living in La Corufia at the time William Wey visited the
city.

The Kennicott Bible was produced for Isaac, the son of Don Samuel de
Braga, by the scribe Moses ibn Zabara and the artist Joseph ibn Hayim. Mr
Roth has shown, by a detailed examination of the miniatures, the borders and
the illuminator’s colophon, that this book was copied from another, earlier,
illuminated Hebrew Bible which is now in the National Library, Lisbon. The
Lisbon Bible was written by the scribe Samuel ben Abraham ben Nathan and
illustrated by Joseph Zarphati (the Frenchman) in 1299-1300. This, Lisbon,
Bible was owned in 1376 by Don David Mordecai who recorded in it the
birth of his son Samuel in La Corufia. Another note records the birth in 1439
of Mordecai ben David ibn Mordecai. It would appear that while this family
was still living in La Corufia their Bible was seen by Isaac, the son of Don
Samuel de Braga, who decided to have a copy made. This explains the
meticulous replication of some of the Lisbon details in the Kennicott Bible.

La Corufia became an important Jewish centre during the fifteenth century
as the Jews’ share of the commerce with the Netherlands and other northern
countries increased. It seems probable that the di Braga family came from
Braga in northern Portugal, the third most important city of that kingdom
after Lisbon and Oporto. Braga had a very early tradition of medieval cattle
fairs and became a famous textile centre in the fifteenth century — a trade in
which the Jews played an important role. La Corufia too developed an
extensive cloth industry, having the reputation of producing the best cloth
and being the most active cloth exporting centre in Spain. It is possible that
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the di Braga family were involved in the textile trade both in Braga and, later
as cloth exporters, in La Coruiia. Whatever the source of his wealth Isaac
must have been both rich and well-known to be able to commission the
artists who produced his Bible.

José Ramon Onega (Galicia) has described the position of the Jews in
Galicia. In other parts of Spain they were under great pressure in the years
leading up to their expulsion in 1492. There was a massacre of Jews in
Andalusiain 1473 and, in 1476, the Cortes of Madrigal forbade them to wear
luxury cloths and made it obligatory for them to wear a special badge. In
a lition there were royal decrees prohibiting Jews and Christians from
having dealings with each other. Nevertheless, as Ramoén Onega says, (op.
cit.), the Galicians in general and the citizens of La Coruiia in particular were
traditionally better disposed towards the Jews, as also to many other
minorities persecuted on account of their religion or race. Against this
background, William Wey’s statement that “no other nation held
communication with a Jew,” has extra poignancy, and does him credit.

While certainty in this matter may never be attained it is perhaps not too
fanciful to suggest that William Wey, a connoisseur of fine books, who
himself owned the splendid volumes now in the possession of Eton College,
availed himself of the opportunity while in La Corufia to converse with one
or other of these Jewish bibliophiles.

The writer gratefully acknowledges the invaluable help he received from Mr Richard
Judd, Hebrew Specialist Librarian at the Bodleian Library, Oxford, and Mr Barry
McGinley Jones, President of La Asociacion La Armada Invencible of La Corufia
and D. Joaquin Vilas de Escauriaza of La Corufia in writing this article.

Société des Amis de Saint Jacques de Compostelle

Warmest congratulations to our sister organisation, the Société des Amis de
Saint Jacques de Compostelle, based in Paris, on the occasion of the 50th
anniversary of its founding in 1950. The Société celebrated the anniversary
with a number of special events on 28 and 29 November, including a lecture
by Humbert Jacomet on Paris, Miroir de Saint-Jacques, a three-hour walk
around Jacobean Paris, again with M. Jacomet, a 50th anniversary dinner and
a memorial Mass, with pilgrims songs, at the church of Saint-Jacques du
Haut Pas (rue Saint-Jacques), to remember both the founder members of the
Société and pilgrims who have died during the last 50 years.

Newer Confraternity members may not be aware that the Société’s
Secretary-General, Mademoiselle Jeannine Warcollier, was instrumental in
bringing together the six founder members of the Confraternity who first met
in January 1983. PQ
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Altrepa Santiago

I stand upon the road of time

And seethe path I have to climb;
From valleys low to heights sublime:
The way of Santiago!

This shrine for pilgrims from each age
Has been writ large on history’s page;
And now 1, too, will take the stage

To play for Saint Iago!

I see the ghosts of pilgrims past

Who to the challenge all held fast

And reached their journey’s end at last:
The goal of Santiago!

I see them all as I look back,
Who trod before this ancient track,
And in their faith did nothing lack,
With strength from Santiago!

The legends of Asturia say

That pilgrim souls still walk The Way;
I too believe that, from today,

O mystic Santiago!

Their presence overwhelms me here,
Those pilgrims who, in every year,
Went forth without concern or fear,
In hope of Santiago!

Yet what a strange thing it must seem
To join a ghostly pilgrim stream!

I wonder it it’s just a dream

Of ancient Santiago?

Have I, through time’s machines and gears,
Transported back a thousand years,

To hear the early pilgrims’ cheers

As they reached Santiago?

Not so! I'm herein time and space,
And on this path I take my place
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Ultreya Santiago

With those of every creed and race
Who go to Santiago!

Then suddenly, so soft and low,

[ hear a voice from long ago.
Within that timeless pilgrim flow
En route to Santiago:

“Take heart, my friend, you're not alone,
Think not you travel on your own;
Though we’re no longer tlesh and bone
We go to Santiago!”

The Field of Stars betore me lies
‘Neath Compostela’s blessed skies.
To that fair place I lift my eyes:
The sight of Santiago!

Pttt Pt rt e Pt A P e
PRI A AR A A AV A A

That vision spurred me to the end

And pilgrimage brought many a friend;
I also learned how to depend

On trusty Santiago!

But now that journey’s far behind

I seek to help those who're inclined
To look tor that same peace ot mind
I found in Santiago.

So come, dear friend, and take your turn,
My ashes lie in funery urn

Yet still my pilgrim spirits yearn

To tly to Santiago!

Because in time | played my part

And ‘El Camino™ won my heart,

[ wait to join you at the start —

Ultreya Santiago!

ALAN SHEPPARD
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Sceilg

Michael Houlihan

and Iveragh lies a craggy island, whose history is an anomaly to

modern living. It contains within it an ancient spiritual centre, where
men have struggled with their ideas of divinity since before Christ. This
rock-island has seen violence and death, has harboured a long lost serpent
cult, and on it are found the archetypal remains of an early Irish Christian
monastery. Mostly however the island serves as a reminder of the gift of
fortitude, of the suspension of the material for the spiritual and the belief that
less does lead to more.

To find it one must leave the firm land behind and go to where the
peninsulas point into the cobalt hued waters. Lying nine miles off the coast
of Iveragh the giant crag rises 700 feet above the waves to hide the holy
place dedicated to Michael the Archangel — Sceilg Mhichil. It is a barren
uncompromising oratory, treeless and mostly devoid of grass and clay. One
tiny cove on the sheltered East Side serves as entry point, which is difficult
to breach even on the calmest days. To illustrate the ferocity of the winter
storms that rage and drag at this pinnacle is to mention that in December
1955 the seas broke the glass of the lighthouse here that stands 170 feet
above the foam.

Yet on this inhospitable, unforgiving rock men prayed and fasted and
meditated without interruption, generation after generation, for 600 years.
Finian, a disciple of Brendan of Ardfert, is credited with establishing the
settlement, when using a rudderless boat, allowed tide and prayer to bring
him and is group of hermits to their sea cathedral. No one can be certain of
this beginning, except perhaps the inhabitants of nearby South Kerry, who
still treat his name with reverence.

He and his fellow monks had pushed beyond the distractions of the
secular world, still largely pagan, to arrive on Sceilg sometime in the sixth
century. Their colonising of this harsh place was in keeping with the fervent
ascetic tradition of the early Celtic church. These men were possessed by
God. They suffered from an irredeemable cancer of Christ that nothing could
cure, and that only constant closeness and converse with the Almighty could
keep in abeyance.

Initially prayer needed to be mixed with more mundane matters. The
island was desolate, with no soil for cultivation, no paths for mobility, no
buildings to protect against the searing wind and the bitter sea-spray.

Off the South West coast of Ireland between the peninsulas of Dingle
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Sceilg

Tongues of rock were placed on the steep ascent, 800 steps alone to the
midway point called Christ’s Saddle. On this plateau was placed a seven-foot
cross, incongruous and beautiful, hinting at signs of an older world, by which
it must have been influenced.

Here the path divides. To the left is the higher of the island’s two peaks,
wherein lies The Way of the Cross a traditional pilgrim’s route. This
pilgrimage culminated in the fearsome Spit or Spindle, a projection of rock
jutting out over the sea, several hundred feet below, that had to be straddled,
and inching forward, the cross at the end kissed to complete the penance.

To the right lies the slightly lower and flatter peak, which holds the
monastic ruins. A hundred and fifty more steps upward one passes another
cross, a beacon signalling that one is now on tearmonn, sacred ground.
Passing through the gateway is to step back fifteen centuries. At the summit
of this hill-in-the-sea stand the remains of the monastery, where one
physically steps into sixth century Celtic Ireland. Around in orderly piles lie
the habitations that were to serve as the spiritual and secular home of many
brothers through the centuries.

Sceilg stands complete and undiluted. There are no outside influences
here from Viking, Anglo-Norman or Planter. It is the essence of the early
Celtic world. The beehive huts, the artwork on the cross slabs, the supporting
cashel walls and the rock-hewn sundial contain codes that are as direct and
decipherable as if placed there yesterday. One has a sense that the monks
have merely stepped out for a minute and will momentarily return.

There are nine buildings in the complex, on three levels. The largest of
these areas is known as the Monk’s Garden. Analysis has shown that the
garden was man made, with soil brought from the mainland. The activity is
reminiscent of an earlier legendary race in Ireland, the Fir Bolg, ‘the men of
the bags’, who formed fields by moving clay around in leather sacks. It was
a characteristically Irish endeavour.

In the near centre of the site stands the finest and largest clochan or
beehive building found in Ireland. Circular, with six-foot thick walls, it rises
to sixteen feet inside from floor to ceiling, and is of corbelled stone. This
corbelling technique required placing one stone on another, while moving in
a section as the structure rose, until it terminated in an apex to which a
capstone was fitted. Not a single crumb of mortar holds the building
together, yet it is still weather proof today. Some of the other buildings
nearby served as chapels and oratories. There are also two small graveyards
here, populated by priestly remains; a well of brackish water and another
imposing leacht or pillar.

Most major religions have a tradition that sensory and physical
deprivation allows the spirit to grow and closes the distance between God
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and man. On Sceilg one realises that this ritual was vindicated. The constant
buffeting by the elements, the meagre diet and the isolation can only have
somehow made men stronger. How else could they have endured for so long?

Oddly the Christian monks were not the first to use Sceilg as a religious
outpost. There are clues that suggest early pagans once used the rock as part
of a snake cult. It helps to explain St Michael’s association, as he is
frequently depicted as casting out demons in the form of serpents.

More kindly, if one were to accept St Augustine’s premise that men have
never not known God, but did not always know how to name him, then
perhaps these pre-Celtic people used the isolation of Sceilg to further their
own search for the divine.

Through most of the centuries the Sceilg community was allowed the
privacy and silence necessary to pursue its avocation to prayer. Interruptions
were few, except for the occasional pilgrim, often a local royal as
Christianity became dominant on the mainland, or the arrival of new
acolytes.

In 824 all changed. Sceilg was raided by Viking marauders, who took the
abbot Eitgal, and for sport tied him to a rock by the sea. There they loitered
in their longboats until the already emaciated monk starved to death. When
they left, they destroyed all of the boats on the island.

The remaining monks now isolated, and with no means of fishing, were
to starve to death one by one, until none remained.

New recruits from the mainland took their place, and the prayer customs
continued. The little monastery kept up its role as a spiritual powerhouse, a
steady unerring beacon through scandals and the politicisation of the church
for three hundred more years.

Sometime in the twelfth century, monastic reforms ended the Sceilg
institution. New religious orders, including the Cistercians and a little later
the Augustinians, arriving in Ireland had difficulty with the Irish customs of
rigorous penance and fasting. Furthermore the Celtic church had disagreed
with Rome on matters of religious dress and the dating of important feast
days. Sceilg was one of the last establishments of the native church to
conform to Rome’s authority. It followed then that the new religious orders
loyal to Rome were ill disposed to Sceilg’s rituals.

Should you visit this holy place? Here I am ambiguous. I think you must,
but do so as a pilgrim. In the same way that too many feet crossing the
shallow earth at the summit cause accidental damage and erosion, so too I
believe, insufficient spiritual preparation somehow diminishes the still
tangible aura of this sacred place.

So if you do visit, visit quietly. Listen more than you speak. Hear the cry
of the gannet and the kittiwake, and the puftin. Then listen more closely for
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Visit to Belgium 26-29 October 2000

in the evening sun more than justified the effort.

On Friday we visited Antwerp and would recommend visits to the
SintJakobskerk where Rubens was baptised, married and buried, his two
wives appearing in many of his religious paintings; the cathedral of Our Lady
and the Plantin-Moretus museum of printing. A splendid collection of
illuminated manuscripts showing the development of letter forms, and early
printing presses complete with type foundry and early fonts is supplemented
by a stunning collection of early maps.

On Saturday we met Dirk Aerts, Secretary of the Flemish association, and
our old friend Berthe Marie Reichardt Bosch for a (wet) walking tour of
downtown Brussels, seeing the newly regenerated areas around the church
of Notre Dame de Bon Secours built on the site of a pilgrim hospital of St
James. Outside the Walloon (French speaking Belgians) Association have
created a shallow shell shaped fountain flowing into a channel in the paving
stones. Two pilgrim water fountains complete the scene.

We then took off in three cars to the village of Le Roeulx, south of
Brussels, which had its own well-preserved hospital of St James. In use as
almshouses still and until recently run as a hospital by Augustinian sisters,
the buildings have now passed to the local community who are hoping to
develop the hospitality angle, notably with yet another Belgian beer. The
chapel and cloister can still be visited and the Walloon Association hopes to
rent some rooms as a meeting place and archive.

We had supper with several old friends from both Associations — Armand
and Renée Jacquemin, Auguste Wéry, Pierre Genin and others in the Gallego
centre in Brussels to celebrate our friendships in good camino style.

On Sunday Berthe Marie treated us to uptown Brussels, including a
whistlestop tour of the Musée des Beaux Arts. After fond farewells and
thanks and trying not to be thrown out of the gallery we sang Ad honorem
regis summi quietly and set off again into the rain. We pursued our varied
interests in the afternoon and some started for home. Those of us leaving on
Monday morning on Eurostar made a short journey to Lille, and then
returned to Brussels, learning that there was no way to reach England that
day due to the exceptional storms. So we returned to our friendly
accommodation and were able to visit Mechelen, Antwerp or Leuven as an
added bonus. The climax for me was attending Mass for All Saints in
Mechelen cathedral, alongside the ecumenical chapel commemorating the
‘Malines Conversations’ of the 1920s between representatives of the Church
of England and Cardinal Mercier. These were enlightened forerunners of the
modern ARCIC discussions. Sue Morgan and [ were pleased to leave two
candles burning to note the visit by the Church of England!

Marion Marples
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The Black Madonna - Pilgrim Songs from the Monastery of Montserrat
(1400-1420). Ensemble Unicorn — Naxos Early Music 8.554226 (CD)
Stereo. Playing Time 56.55. Recorded 1996. Issued 1998. £4.99.

This inexpensive record contains twelve pieces in praise of the Virgin
which most lovers of early music should enjoy, but it is not what the
purchaser would believe is promised from the title. Four songs do come
from the Libre Vermeil de Montserrat while the balance is made up by
two of the Cantigas de Santa Maria; one from the Las Huelgas Codex and
four troubador songs, together with an instrumental piece from the
Cantigas as preserved in the Libre Vermeil. The purpose of the Libre
Vermeil music as stated in the front of the book was “Since the pilgrims
who come to Montserrat often want to sing and dance, and that during
their night vigil in the church as by day in the church square, where only
orderly and pious songs are allowed, a number of suitable songs have
been written, to meet that need. These should be used with due
consideration, without disturbing those who wish to continue their prayers
and religious meditation.”

This is the first time I have heard a recording by the Ensemble Unicorn
and I enjoyed it enough to want to hear more of their work. A booklet is
provided with the original words and a translation.

Heather Coleman

La Ruta de la Plata a pie y en bicicleta monumentos, gastronomia,
refugios, etapas. Madrid: El Pais/Aquilar, May 2000. 193pp. 2,900 ptas.
ISBN: 84-03-59537-9.

Following on from its previous guide to the Camino francés El
Pais/Aquilar (with a team of authors) has now published one to the Via de
la Plata for walkers and (mountain) bikes. It has very good (and detailed)
maps, with intermediate distances between both places and manoeuvres,
nice photographs (though fifteen full page illustrations, plus the good
quality paper the book is printed on makes it heavy to carry) and is spiral
bound, hence easy to use “on the hoof.” The walking/riding instructions
are not all that comprehensive, though the guide contains street plans of
large towns, as well as indexes of places and monuments and a summary
of the stages. It is clearly laid out, visually, thus making it accessible to
those with little or no Spanish, gives alternatives for cyclists where the
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Seville to Mérida and Granja de Moreruela (Zamora) to Santiago through
Galicia and c) direct users wishing to continue from Astorga along the
Camino francés to their other excellent publication?

The answer may lie, perhaps, in the speed with which the book was very
likely prepared. Most of the route from Mérida to Astorga can be covered
quite rapidly on two wheels (if not, in many places, on four) and hence
described and mapped fairly quickly (though the same would apply to the
stretch between Seville and Mérida too). The camino through the western
parts of the Galician route would be impossible to survey by these means,
however, as well as being extremely fiddly to describe, with constant
changes of direction, and would require a detailed and labourious
reconnoitre on foot. The other possibility is that it is a guide intended —
covertly, at least — for the growing market of mountain bikers; much of the
route through Galicia is completely unsuitable for this mode of transport
(and certainly for the ‘speed merchant’ category) while the photograph on
the book’s front cover not of a walker but of a cyclist with laden machine
adds fuel to the fire of this suspicion.

It is to be hoped that a sufficient number of the guide’s users will send
in complaints to the publishers about the above-mentioned deficiencies
so that they remedy them for the next edition. In the meantime it is
perhaps as well that Cicerone Press already has a guide to the complete
route (in English) in preparation, thus helping to redress the situation.

Alison Raju

Lourenco José Almada, O Caminho de Santiago: roteiro do peregrino.
Porto: Lello Editores, January 2000, 254pp, 4000 ptas.
ISBN: 972-48-1773-3.

This is a description of the monuments along the 80km of Caminho
portugués from Barcelinos to Valen¢a do Minho on the Spanish border,
with accompanying maps (no scale given but distances given for each
stage) and a briefer treatment for the route from Tuy to Santiago. It covers
the churches, chapels, wayside crosses, bridges, fountains, shrines, etc.
along the way in route order but does not include actual walking
instructions (it is not clear whether or not this caminho is waymarked). It
contains a bibliography, telephone numbers of tourist offices, town-halls,
emergency services and so on but no information about shops, bars or
specific sleeping possibilities on the Portugal section of the route (Galicia
has a small network of refugios). It does, however, begin to fill a gap in
the otherwise sparse information available about the Camino de Santiago
in Portugal. Alison Raju
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Confraternity Programme for 2001

2001
20 January  Annual General Meeting
(Saturday) St Alban’s Centre, Baldwin’s Gardens, London EC1.
2.30pm AGM, Lecture and New Year Party
Lecture: William Wey given by Francis Davey.
This lecture will mark the publication of William Wey:
an English pilgrim to Compostela in 1456 by Francis
Davey, published by the CSJ, £5.50
Full details of the day are enclosed in a separate leaflet
March Practical Pilgrim
Three meetings will be held on Saturdays in March 2001.
Meetings begin at 10 a.m. and consist of talks, practical advice
and question and answer sessions on all the practicalities of
making the pilgrimage. See back of AGM form, for the latest
details.
3 March Practical Pilgrim — Nottingham
(Saturday)
17 March Practical Pilgrim — St James Coatbridge, Scotland
(Saturday) This meeting is being arranged by Fr Willy Slavin of Glasgow
Practical Pilgrim London
(Saturday) Date and venue to be confirmed.

19-22 April  Body and Soul: hospitality through the ages on the roads to
(Thursday - Sunday) Compostela

University of Kent at Canterbury.

Please see separate form for programme details and booking.

12 May Spring walk to St James Church, Vine Cross, East Sussex.
(Saturday) Meet at Rushlake Green, nr Battie for 10 mile circular walk led by
Andrée Norman Taylor. Details and booking tel 01580 291 684.

Other Events during 2001

23 January The Pilgrimage to Santiago by Laurie Dennett
(Saturday) 6.30 p.m. at the Instituto Cervantes, 102 Eaton Square, LONDON
SW1W 9AN tel: (020) 7201 0753/4.
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Letters

From: Commander W. T. Blunt RN Ret.

Weights, Measures and Currency on the Camino

In books upon the Camino I have often found reference to the scale of rations
issues to pilgrims. Invariably they are expressed in metric terms. Clearly this
must be guesswork or at best some informed estimate, as the Metric System
was not formulated until Napoleonic times.

Has any work been done upon the measures in use at various times on the
road? Similarly, information upon currencies would be of interest. Doubtless
very many, or perhaps most, pilgrims would have lived from hand to mouth
relying upon casual work and charity; but there will also have been wealthy
pilgrims and doubtless money changing was a profitable business across the
various kingdoms.

From: Alan Sheppard

rdegas in Reliegos
I recently walked the camino with some friends and we have a question
about the bodegas in Reliegos (just before Mansilla de Las Mulas in the
province of Ledn).

We were very puzzled about the caves all over the village and found
conflicting information in various guide books. One reference that we were
using said that the caves were some way out of the town, whereas they are
actually in the very heart of it. Another (according to two Dutch pilgrims)
said that the caves were long abandoned, whereas they are all very clearly in
active use; indeed we saw one being visited while we were there
(frustratingly, though, the chap disappeared into the depths and stayed there,
so we never had an opportunity of interrogating him!). What puzzles us is
this:

a) Why are there wine caves in Reliegos at all, when it is along way from

any of the main wine-growing areas? The economics don’t make sense.
If wine needs to be stored in this way, why not do it where the
vineyards are, to save transportation costs?

b) Why are they so small? All the caves have narrow entrances and the
only barrels we could see in the dimness were quite small, nothing like
the huge things one normally sees for storing wine.

¢) Is it perhaps not wine at all but some high-value spirit or brandy? This
mightexplain the extensive security we saw, with heavy locks and steel
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bars or doors on all the caves. The considerable handling cost of
getting small quantities into these caves might then be justified,
although it still doesn’t explain the location, far from any vineyards.
Nor did we see any evidence of distilleries in the area; it just seems to
be a village given over to storage.

d) Why the discrepancies in the guide books? The one was using
(Lozano’s Practical Guide for Pilgrims) makes no mention of the
caves at all.

I’m sure there is a very simple explanation and even hesitate to raise the

question, but don’t mind confessing my ignorance if it means getting an
answer!

From the Secretary’s Note Book

Extraordinary General Meeting

The minutes of this meeting are being circulated with the AGM Papers.
However, we are very pleased to note that the meeting agreed to the
formation of the Limited Company to be known as the Confraternity of Saint
James and the transfer of the funds and assets of the existing Confraternity
to 1t.

The Certificate of Incorporation was received from Companies House on
25 October 2000. This has always been an auspicious date for the
Confraternity as it was on 25 October 1991 when the Refugio Gaucelmo was
officially opened. (A number of members also have their birthdays on this
day!)

Thank you to everyone who attended and for the support you have given
this important change.

Membership Renewal

With this mailing you will receive a personalised letter concerning
membership renewal. Due to the new status of the Confraternity as a
registered Company as well as a Charity we have to obtain a signature from
all members signalling their desire to be a member of the Company.

Those UK members who have not yet returned a Gift Aid Declaration are
requested a second time to respond.

At the same time we are complying with the provisions of the Data
Protection Act 1998 and asking you to consent to details of your name and
address being circulated among members of CSJ. We do not give names and
addresses to anyone else without contacting you first, except where your
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Council Tax

A recent pilgrim from Stoke on Trent (sorry, we cannot remember your
name) told Alison Raju about a new scheme allowing exemption from
payment of Council Tax for the time you are away on pilgrimage. This was
originally introduced to help Muslims away on Hadj, but may be claimed by
anyone on pilgrimage. If anyone has tried to obtain this exemption I should
be very glad to learn more about it to pass on to other pilgrims, probably
those starting on longer walking pilgrimages in France.

Feedback

Thank you very much indeed to all those who have returned both feedback
and copies of their Pilgrimage Accounts to benefit other pilgrims. Just after
processing a recent bundle I was able to help a number of (very impressed)
pilgrims visiting the office with up-to-the-minute information.

Internet News

Good news at last: Stanford’s map shop is now online and books and maps
will be available for purchase. Find them at: www.stanfords.co.uk

Next March recent member Charlie Ranald will be making his pilgrimage

from Le Puy. He will be sending regular reports to:
www.charlietocompostela.co.uk

2001 Tours
Journey to Santiago de Compostela along the Pilgrim Way 18-26 April 2001
with Judy Foot and Alison de Candole. Price £850 per person, single room
supplement £125. Meet in Bilbao, coach to Burgos. Stretches of walking of
about 10km and coach travel, includes accommodation in twin or double
rooms (Hostal de los Reyes Cat6licos in Santiago).
We have some brochures at the Office or contact:
Judy Foot, Higher Ashton Farm, Dorchester, Dorset DT 2 9EZ
Tel: 01305 889229
e-mail: alisondecandole @btinternet.com

Camino Tours
Camino Tours offers long, medium and short trips along the Camino in May,
June, July (for the Feast), August and September.

Contact:

7044 18th Avenue, NE, Seattle WA 98115, USA

fax: 001(206) 523 8256
e-mail; caminotours.com
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_ ew Guides in the Library

Anexcellent and detailed description of the Vézelay route by the couple who
initiated the new statue in Périgueux cathedral last year. 173 francs post paid
from Association des Amis de St-Jacques de la Voie de Vézelay, La Mairie,
rue St Pierre, 89450 Vézelay.

CHASSAIN, Jean-Charles, and CHASSAIN, Monique. Itinéraire du pelerin
de Saint-Jacques sur la voie historique de Vézelay: de Vézelay a
Saint-Jean-Pied-de-Port par Bourges et par Nevers en 36 étapes. - Vézelay:
Association des Amis de Saint-Jacques de la Voie de Vézelay, 2000. - 108
loose leaves plus 115 maps, in a folder; with a waterproof map-case. (BKB)

A group of guides covering Paris-Tours; Paris-Vézelay; the Vézelay route
proper; and Vézelay-Le Puy. Available from Francois Lepere, 3 rue
Ferdinand, 94500 Champigny-sur-Marne at the post-paid prices given after
each title.

LEPERE, Francois. Guide du randonneur et du peélerin sur le chemin de
Saint-Jacques-de-Compostelle:  Paris-Chartres-Tours. Liste des
hébergements et des commerces sur les GRI 1, GR Vallée de I’Eure, Gr35
et GR 335 de Paris, a Tours. — 1st ed.— Paris: Francois Lepere, 2000. — 36
pp. 62 francs.

LEPERE, Francois. Guide du randonneur et du pelerin sur le chemin de
Saint-Jacques-de-Compostelle: Paris-Vézelay. Liste des hébergements et des
commerces sur le GR13 entre la tour Saint-Jacques et Vézelay. — st ed.—
Paris: Francois Lepere, 2000. — 49 pp. 62 francs.

LEPERE, Francois. Guide du randonneur et du pélerin sur le chemin de
Saint-Jacques-de--Compostelle: Vézelay-Limoges-Roncevaux. Itinéraire a
suivre, commerces, hébergements et histoire du chemin de Saint-Jacques en
France. — 1st ed.— Paris: Frangois Lepere, 2000. — 94 pp. 129 francs.

LEPERE, Francois. Guide du randonneur et du pélerin sur le chemin de
Saint-Jacques-de-Compostelle: Vézelay—Le Puy-en-Velay. Liste des
hébergements et des commerces entre Vézelay et le Puy-en-Velay. — 1sted.—
Paris: Frangois Lepere, 2000. — 47 pp. 62 francs.

Howard Nelson
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Exhumation of monks begins

The Independent reported the following on 13 October 2000 on page 8:
“Work has begun on exhuming 200 bodies, including the remains of
Augustinian monks, from a graveyard found on the site of the 12th-century
Abbey of St James in Northampton. The remains were discovered by
builders.”

In connection with the above, Marion Marples writes:

It turns out that only preliminary surveys have been made and the lift works buildings are still
being demolished. The positions of the church and cloister have been established for the first
time. The real dig will take place from December into the New Year and will include part of the
lay cemetery (this is where the bodies come in). I hope to have more info for the March Bulletin.

If any member has additional information about the find and
exhumation the Editor would be pleased to have details.

Dirk Budka has sent documentation about a recent pilgrimage — Le Puy to
Santiago de Compostela. Starting on 25 August 2000 Dirk reached
Compostela 52 days later on 15 October 2000. In France the average distance
walked each day was 26.5 km per day while in Spain the average was 29.7
km. In all the pilgrimage was 1,529 km. Comments are given on the various
refugios used and a comprehensive list of refugios in Spain is given. The
brochure of the Confraternity of St James is up-to-date. The documentation,
which includes a photocopy of the Pilgrim Record is available in the
Confraternity Library.

Dirk now plans to write a novel about the old Celtic Road from Ireland to
Cabo Fisterra in Galicia in German.

An Intrepid Pilgrim

After 34 years in Her Majesty’s service, and just after the Gulf War, Major
Tim O’Neill McCoy looked forward to a new career with the Wine and
Spirits Association. It was not to be. Robbed from behind at Euston Station
he was seriously injured and became severely disabled. Recovery took a lon g
time but by late 1995, after a spell in a rehabilitation centre in Devon, he was
able to return to life in the community. To regain his bearings, and despite
the difficulty for a disabled person, he decided to go on a pilgrimage. His
first attempt, from Le Puy, was not a success and after a couple of hundred
kilometres was forced to return home by train. But he had learned a great
deal. In 1998, collecting funds for SCOPE, he set off again, this time from
Chartres, and 64 days later on 30 April, after having met Laurie Dennett in
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Padstow, where the sea pilgrims from Phoenix and her sister ship Carrie
(Columbus’ Pinta) received their scallop shells.

We then made the two day trip along the Pilgrims’ Way from Padstow to
Fowey, the route used by Irish pilgrims of old. As it poured with rain most
of the way, Tom remained in my rucsac.

Afer a reception by the Mayor of Fowey we processed to the town quay,
preceded by the Mayor and the Town Crier. Tom peeped out when we
received our blessing at the quay, but by the time the water taxis had arrived
to take us to the ships, it had begun to rain again; Tom retreated hastily.

We had been warned that the pilgrims would be part of the voyage crew,
working under the watch leader’s supervision, though going aloft was not
compulsory! Tom signed on as ship’s mouser. During the four day voyage
to Santander, which included bad weather delays, Tom sat in a corner of my
bunk and, like his owner, survived the stormy seas.

From Santander, we travelled to Ordes by bus, and the following day,
most pilgrims walked the route to Compostela in pouring rain yet again.
Some of us, including Tom went by bus. The rain persisted during our stay
in the city, so Tom remained in the hotel. Meanwhile, all the pilgrims
attended High Mass in the cathedral where the Archbishop gave a special
greeting to the pilgrims by sea. The next day we had a private mass in a side
chapel. We were congratulated on doing something positive, and not just
wandering round the cathedral, like so many tourists. While shopping for
souvenirs, I was able to buy a small scallop shell of a size suitable for Tom,
who wore it round his neck.

Favourable winds made the return voyage quicker. On the last day at sea,
Tom was raffled. Owing to generous support from all the pilgrims and some
of the crew, my sponsorship money was considerably increased. Half of the
£400 has gone to Sunderland Minster and half to R.N.L.I. Many thanks are
due to my sponsors, and of course, to Tom, who moved on with one of the
pilgrims to his new home; where he will live until her granddaughter is able
to appreciate a much travelled cat.

Laura Milbanke

Slide Library
A reminder from John Hatfield that slides are available to illustrate any
pilgrimage talks you may be giving in the U.K. this Winter/Spring. He asks

that you give him at least four weeks notice so that a catalogue can be sent
and your choice made. Please contact him at:

9 Vicary Way, Maidstone, Kent ME16 OEJ
Tel: (01622) 757814
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Editorial Note

The Bulletin has been produced in more of a rush than usual to ensure that
the AGM papers which will accompany it reach members by the last date for
notification. Apologies to any who was expecting an article in this issue.

A happy Christmas and blessings for the coming year to readers of the
Bulletin.
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New CSJ Members Autumn 2000

(Interests in brackets)

The name and address of new members are published to a >»w
members to contact each other on matters concerning the Confraternity
or the Pilgrimage. They should be used for no other purpose.

LONDON

00389 Mr Simon Codrington 020 8878 0955
6 Limes Avenue, London SWI13 OHF

00402 Mr Andrew Connolly-Murray, Mr John Connolly-Murray & Ms Heloise Osborne
| Bonnington Square, London SW8 1TE

01047 Ms Lyn Farr
42 Cumberland Street, London SW1V 4LZ

00405 Ms Robin Fitzgerald 020 7723 792421
Morris House, Salisbury Street, London NW8 8QA

01056 Mr Peter Gingold
51 Hyde Vale, London SE10 8QD

01007 Revd Dr James Lawson 020 7987 1795
St Michael’s Vicarage, St Leonard’s Road, Londor E14 6PW

01028 Mr McGuinness
27 Woodland Road, Isleworth TW7 6NR

00398 Mrs Nessa O'Byrne Healy 0207607 7771
53a Hartham Road, London N7 9JJ

01016 Mrs Christine Rodgers
12 Cloudesley Street, London NI OHU

01030 Mr Crispin Speaight 020 7607 1933
75 St George’s Avenue, London N7 0AJ
00395 Ms Maggie Sweeney & Ms Catherine Sweeney 020 8677 1336

26 Campbell Close, London SW16 6NJ

HOME COUNTIES NORTH
01036 Revd Stephen Hartley 01865 747 680
Cowley Rectory, Beauchamp Lane, Oxford OX4 3LF
01060 Mr Charles Hebditch
The Old Rectory, Fringford 0X6 9DX

01001 Mrs Diane Isaacs 01491 671 784
July Cottage, 2a Reading Road, Lower Basildon RG8 9NL
01002 Mr Richard Sale 0118944 8961

23 Denmark Avenue, Woodley, Reading RG5 4RS
00391 Mrs Fiona Wilmoth
2 Bould Farm Cottages, Bould, Chipping Norton OX7 6RT

HOME COUNTIES SOUTH

01008 Mr Bob Frost 01304 362 451
46 Victoria Road, Deal CT14 7BQ

01034 Mrs Elaine Gibbs 01737762 152
Kennel Cottage, Fullers Wood Lane, South Nutfield RH1 4EF

00406 Mrs Hilary Hepburn 0208 398 1303

21 High Street, Thames Ditton KT7 0SD
00397 Mrs Diana Hill
¢/o Barnlands, 97 High Street, Lindfield RH16 2HN

For the use of members only
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EAST ANGLIA

00388

00404

00396

00407

01031

00387

Mr Jonathan Castell

36 Station Road, Billericay CM12 9DR

Mr Peter Harris

King’s International Centre, c/o The King’s School, Ely CB7 4
Ms Margaret Phillips

| Birch Close, Cambridge CB4 | XN

Archdeacon James Rone & Mrs Mary Rone

Archdeacon’s House, 24 Cromwell Road, Ely CB6 1AS

Revd Suddards

The Rectory, Church Road, Great Yeldham CO9 4PT

Mr Trevor Walker

Kilderkin, 7 Brewery Lane, Stansted Mountfitchet CM24 8LB

NORTH EAST

00394

01043

Mr Michael Griffin

25 Craigwell Crescent, Stockton-on-Tees TS19 0DU
Dr Nicky Hallett & Ms Rosie Valerio

6 Fulney Road, Sheffield S11 7EN

NORTH WEST

01048

01027

Mr Alan Clarke & Mrs Vanessa Clarke
262 Portland Street, Southport PR8 6LX
Mr David Tomlinson

4 Glentree Close, Greasby CH49 2RF

SCOTLAND

01023

01029

01054

00386

01013

01024

Mr Brown

Airlie Cottage, Broadlie Road, Neilston G78 3ZS
Mr Michael Combe & Mrs Sandra Combe
Newton House, Boreland, Lockerbie DG11 2LL
Mrs Dorothy Fyfe

41 North Meggetland, Edinburgh EH14 1XG

Ms Julie McPherson & Ms Revel

Dorothy, 18 Yerton Brae, West Kilbride, Scotland
Mr Jim Neill & Mrs Helen Neill

Grianan, 17 Craigenlay Avenue, Blanefield G63 9DR
Mr Scott Stirling & Mrs Doris Stirling

35 Primrose Street, Dumfries DG2 7AU

NORTHERN IRELAND

00403

01058

01059

01015

01044

Mr Duncan Burnett & Mrs Ruth Burnett
53 Lenaghan Park, Belfast BT8 7JB

Mrs Coleen McCoubrey

63 Donaghadee Road, Bangor BT20 4QY
Mrs Marie McCullough

3 Eleastan Park, Kilkeel BT34 4DA

Mrs Linda Ross

61 Knock Eden Park, Belfast BT6 0JG
Mr Patrick Wells & Mrs Terry Wells
Sheridan Lodge, Helen’s Bay BT19 1TW
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01353 653 600

01223 424 268

01353 662 909

01787 237 358

01704 543 631

0151 677 8104

0141 881 0256

01576 610 269

01031 444 1979

01294 829 262

01360 770 493

01387 249 901

028 9040 2595

028 9145 5802

028 4176 3009

028 9055 4259

028 9185 2655
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EUROPE
00411 Dr Angela Bergerel
7 Rue Alexandre Gabanel, Paris 75015, France
01045 Ms Bouwen Muub
De Feart 37, Ureterp 9247 CK, Netherlands
00410 Dr Tara Marshall
Institute of Marine Rescarch, PO Box 1870, Nordnes, Bergen
N-5817. Norway
00385 Mr Sean Murphy
Shin-Shin. 45 Blenheim Heights, Waterford. Republic ot dreland
01050 Dr Robert Jenkins
Gran Via, 560, 1.1, Barcelona 08011, Spain
CANADA
01011 Mr Donald Goodman & Mis Sheila Goodman
903 Lockerby Towers, 256 Caswell Drive. Sudbury ON, P3E 2NB
01003 Ms Mary Lawton
5 Main Street N, Milverton, ON, NOK MO0, Canada
01057 Mr Melvin Rippell & Mrs Mary Dawn Rippell
#54-100 Lewes Boulevard, Whitchorse, Yukon, Y1TA SWI Canada
01046 Mr Dennis Switzer & Mrs Margaret Switzer
#6 10030 Oakmoor Way SW, Calgary AL, T2V 488, Canada
USA
01014 Mr Norman Bone & Mrs Alea Bone
PO Box 8672, Portland OR 97207, UISA
01012 Mr David Call & Mrs Shelly Call
1020 Baneberry Lane, Fairbanks AK 99712-1321, USA
01022 Mrs Barbara Chamberlain
101 Hoke Road, Fly Creck. New York WY 13337 UISA
01037 Ms Diva Hasan
2320 W Superior Street. Chicago 1L 60612, USA
01019 Ms Ann Howley
5304 Summertime Lane, Culver City CA 90230, USA
01017  Mr David Loxterkamp
15 Salmond Strect, Beltast ME 04915, USA
00392 Mr Stephen Onisko
430 SW Woods Street, Newport OR 97365, USA
01021  Dr Larissa Taylor
28 Quarry Road-Apt 32, Waterville ME 04901-4907. USA
01020 Ms Pamela Tweedy
2539 Polk Street-Apt 9, San Francisco CA 94109-1640. USA
01051 Ms Jennifer Vokoun
12511 Chfton Boulevard, Apt 31 A, Lakewood OH 44107, USA
AUSTRALIA
01032 Mr Dominic Dowling & Ms Elke Sorhus
200 North Road, Eastwood NSW 2122, Australia
00399 Mr Michael Morgan
PO Box 491, Milsons Point NSW 1565, Australia
01040 Dr & Mis John Pope Anne

230 Grandview Road, Pullenvale QLD 4069, Australia
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+330 16 5810 43

+31 5123029 40

+353 51879477

+34 933 235819

+1 519 395 22060

+1 867 668 3025

+1 403 238 2171

+1 503 236 8754

+1 607 547 5040

+1 7732926039

310 306 1677

+

207 338 5544

+

541 574 7764

+

207 873 0673

+

216 228 3960

+
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