





























THE CAMINO AS DEFINITION AND CONTEXT OF HOSPITALITY

The Camino is in many ways the real host ot the thousands ot strangers
who pass along it. “Host™ not just in a physical sense that it provides the
geography ot pilgrimage, but in a more spiritual sense. It is everyman’s
pilgrimage. All the diverse motivations, impulses, and aspirations that
bring men and women from all over the world appear to be
accommodated by today’s Camino. The Camio does not seem to
impose only one set of experiences and interpretations. Pilgrims with
explicitly religious objectives in mind happily rub shoulders with those
taking time out or who feel some indefinable urge to do the route. All
are included without edging any out. Signiticantly, this wide range of
motivations does not seem to dilute the Christian meaning of the
pilgrimage.

I would like to argue that this represents a concrete example ot
the hospitality of God. All are welcomed with the only condition that
they should wish to do the Camino in some torm. All may abide within
it on terms that suit their needs, and all draw from it what appears
necessary for their particular circumstances. While this may seem a
retreat from the certainties of yestervear into post-modern fudge,

eologically the Camino could not possibly have reached its present
state unless God is in it. It may not be immediately obvious but today’s
amalgam of enthusiasts, tourists, New-Age seekers and athletes, 1s an
expression of God’s visitation to our lives in a particular place, time and
manner.

And if God is in it what does this say about his activity? The
Camino is an example of his desire to draw very widely the list ot those
invited to be with him.

Those who follow the way of St James regularly speak of a
profound sense of acceptance, inclusion, unexpected kindness, the
discovery of neighbourliness and community. Many speak in terms of
a faith response to the experience of the Camino and its atmosphere of
hospitality that changes their understanding of their lives and the world
around them. This pilgrimage 1s a vehicle for transtormation.

THE REFUGIOS AND THEIR WARDENS

Most of the men and women who act as wardens for the string of
albergries in the Camino are volunteers. Most would say that their
motivation for enduring days of hard work and exhaustion is a desire
to give something back to the Camino having received so much from
it. However, in caring for the buildings and those who use them they
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- For a briet description of this and the other pilgrim related buildings see The
Pilgrin’s Guide to Santiago de Compostela, Annte Shaver-Crandell and Paula
Gerson, Harvev Miller, 1995
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suggest that the hospital may have been catering largely for young
migrants and pilgrims with relatively small numbers of sick in the
hospital.

A variety of significant events influenced St Mary Spital in the latter
part of the 13" century. These included the construction of a new two-
storey infirmary, the cloisters and their associated buildings and a period
of high mortality in the cemetery.

The new infirmary was built immediately to the west of the old one
and allowed the earlier version to be used as a chapel. At least one
chantry chapel and a number of tombs were sited in this new chapel.
The doctrine of purgatory encouraged the creation of chantry chapels
where masses could be sung for the souls of the wealthy, thus reducing
their time in purgatory and increasing the revenues available to
individual churches. One tomb in front of the chantry chapel may have
been for the benefactor and it attracted numerous other satellite burials
around it. In around 1400 a new Lady Chapel was added to the east
end of the church. The walls were faced in a chequerboard pattern of
flint and greensand. One brick tomb was found n its centre. At a
similar time the south aisle of the church was demolished and extended
both southwards and eastwards. Ultimately it was extended as far as the
old east end of the church. Its east wall stood to about 2m 1n height but
its south wall was robbed out at the Dissolution. The easternmost
chapel in this aisle contained only the skeletons of the voung suggesting
it may have been a chapel for children.

The new two-storey infirmary was probably segregated into men
on one floor and women on the other. It was extended soon afterwards
by a slightly longer two-storey wing on the west side. Indeed both
infirmaries were perhaps slightly longer than the original northern
wing of the 1235 building suggesting that perhaps as many as 120
people could be accommodated. The inmates received spiritu;  care
from the Augustinian canons and nursing care from the lay sisters
although they probably received little in the wav of medical care, at
least in the 13" and 14" centuries. John Stow, writing at the end of the
16™ century, tells us that there were 180 beds at the hospital although
the space available seems a little cramped for this number. What was
certainly true, was that in times ot pestilence two or more people might
share a bed.

The Augustinian canons resided in a group of buildings range
around the cloister which lay on the north side of the church. On the
cast side lay the dormitory at first floor level over storerooms and the
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When a Pilgrim Dies

Barney Sloane

rom an archaeological perspective, the study of medieval death

and burial (and by medieval I mean between 1066 and about

1540) has grown in leaps and bounds in the last 30 years. The
reasons for this are, one suspects, threetold. The study of human remains
by physical anthropologists and osteoarchaeologists has matured rapidly
as a science over the last 50 years, fuelled by the mcreasingly powertul
technologies of examination (such as X-radiography) and of data
interpretation (through the power of computers and databases), so
archaeological assemblages of human skeletons can now yield very
useful demographic data when examined as groups. The management
of archaeological projects has, in some respects at least, been
reorganised so that it is more likely now that funding and appropriate
skills will be present if a cemetery is discovered and excavated. he
third reason, and probably the most significant one, 1s that untl
relatively recently, the archacological community has tended to
consider Christian cemeteries to be of relatively low archaeological
potential in relation to the ettort needed to excavate and analyse them.
The cemeteries would be densely packed with inter-cutting graves.
The burials would all be simple aftfairs, with the body aligned roughly
east-west, and the graves devoid of any artefacts that characterise many
prehistoric, Roman or Saxon inhumations. Such a view is now
recognised as unsustainable, and the archacology of medieval
cemeteries 1s receiving the attention that it deserves.

My own interest i the area of medieval death and burial stems
from having been involved in the excavations of a large number of
medieval cemeteries, mainly in London, but also in Europe and the
Middle East. The London sites have all been monastic in origin,
excavated in advance of redevelopment from the 1980s onward. They
nclude the headquarters of the Knights Hospitaller in England. at
Clerkenwell; the priory and hospital of St Mary Spital, and the Black
Death cemetery and later abbey of St Mary Graces near Tower Hill.
English Heritage have sponsored a complex and detailed analysis of the
archacology of these sites, and along with others (St Mary Merton in
Surrey, St Mary Stratford in Essex, and St Saviour Bermondsey in
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several excavations seem at first to bear out such a pattern: at the
Cluniac priory of St Saviour Bermondsey, for example, out of 199
burials found between the south-eastern corner of the church and the
north wall of the infirmary chapel, 133 could be assigned a gender. Of
these only five were women (White in prep). At St Andrew Fishergate
in York, a Gilbertine monastery, only three women were identified to
the east of the church, out of an excavated total of 48 burials (Stroud
& Kemp 1993, fig 35). On this basis one might conclude that the
cemetery in question was indeed for the religious male community.
Interestingly though, one would have to also conclude that there were
exceptions, and this alone shows that the accepted arrangement is too
simplistic.

People of different age groups could also be buried separately. In
the cloister and chapter house of the Austin friary at Leicester, the
majority of the burials were of young men below 25 and juveniles
(Stirland 1981, 168), while only babies and children were buried in a
chapel in Linlithgow, Lothian, between the early and late 14" century;
no explanation has been found for this phenomenon (Lindsay 1989,
71).

The order in which burials took place within churchyards seems
also to be variable between ditferent sites. At St Saviour Bermondsey,
the cemetery was filled up gradually from west to east although
without clearly defined rows of graves, so that by the 14™ century, the
latest set of burials were toward the eastern end of the graveyard (see
Fig 1). At the Dominican friary in the City of London, the graves
appear to have been dug in a crude fan outward from the churc . Close
to the conjunction of the ‘fan’ would have been the north door of the
friary church (see Fig 2). Some cemeteries show no patterning at all,
burials being made in different locations within the gravevard
contemporaneously.

Just as the cemetery was managed and deliberate decisions made
about its layout and about whom might go where, the individual grave
itself can tell much about the aspirations and beliefs of those being
buried (or indeed doing the burving). A very wide range of grave
construction was used in the Middle Ages. Most common was the
simple earthen grave, usually about 6ft long and between 1t 6in and
3t long, and remarkably shallow, some times less than 2ft deep. Also
common were wooden cottins, made either with dowels or iron nails.
Several dozen have been excavated from the Austin friary in Hull, and
have proved to be made of Baltic oak (Evans 2000). A 13%*-century
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all else fails amputation for gangrene.

Broken limbs
Surgeons would set broken bones and dress with a number of ditterent
plasters and decoctions, depending on the state of the wound. The limb
would then be splinted using either lengths of prepared timber or a
speciallv - designed metal splint which left the wound open to
inspection whilst bone repair took place. It the patient had a compound
fracture, the amount of cloth and other material driven into the woun
and bone splinters caused by the impact would lead to almost certain
gangrene.
According to Jc n of Vigo medicines used to treat wounds and
tractures included: -
¢ Acoms or glands (acoms), have the virtue to glewe wounds
together.

* Althea or Hollyhock (mucilaginous root), is convenient to add to
other medicines for fractures of bones for it gleweth broken bones.

* Juice of Fraxinus (Ash leaves), marshmallow (root), comfrey (root),
oil of mynte and white of eggs, mildust (bran) and sanguis draconis
(Dragon’s blood), laid on broken bones as a plaster confounds then:
marvellously.

* Calamus aromaticus (root), sodden with roots of lilies draweth out
wormes and pieces of bone.

Severely shattered limbs, where there was no hope of reassembling
the bones were amputated above the injury. Cautery or a pressure pad
of tow or lint and a covering bandage capped with a sheep’s caule after
amputation stopped bleeding.

Ruptures and Hernias

These were treated conservatively with a truss by most surgeons;
Chauliac recommended a Pusictiim anriun or golden stitch for hernias of
the groin thus avoiding castration. Specialised ointments were created
to work on the natural repair of hernia and given names like
Unguentum Contra Ruptrunt.,

Arthritic Conditions

These were treated with a range of salves (often particular to the
individual’s family); a top favourite for many centuries was Martiatunt:
Soldier’s Unguent. Sage, bay, rue, mint and wormwood were steeped
overnight in red wine, then reduced by half, strained and added to hot
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Diacitoniminz or marmalade ot quinces to stop the flux of the belly
and strengthen the digestion.

Diarodon Abbatis: white and red sandal wood, tragacanth, gum
arabic, lemon balm mastic, cardamom, hiquorice, crocii, aloes wood,
clove, nutmeg, aniseed, fennel seed. cinnamon, rhubarb the four cold
seeds, white poppy. sugar, pearl coral, candied sugar, camphor and musk,
comforts the stomach, empties the purse and restores the appetite.

Aromatim Rosanm: a rose contection made with a pound of white
sugar, rose water, and rose petals that is good for the digestion, comforts
the stomach and restores the appetite.

Worms and Parasites
Purges of wormwood and southernwood, rhubarb and liquorice were
administered for intestinal worms.

Confection of Hamech: was used in cases of ringworm, as was Ol
of Juniper.

Contection Against Worms: consisted of rhubarb, cloves, saftron,
sugar and pomegranate wine and was supposed to either prevent or
cure.

If all else failed one could take Oil of Bitter Almonds which “kills
wormes through its bitternesse™.

Quicksilver: was rubbed ‘into garment seams to cure body and
clothing lice

Genista or Broom juice with a little oil kills lice according to Vigo.

Regular hair grooming using the wooden combs everyone carried
was strongly recommended to kill any lice which had survived.

Bruising

Take Wormwood and stamp it, heat on a tile and sprinkle with
odoriferous wine. It will heal bruises and the blew spots of a stroke
(marks from a whipping).

Diets for the Sick

“Diets proper for a sick person include: Gelly, Restoratives, Cullises
(broth), Panada (bread sops in broth), cleansed Barley, White Meat,
Almond Milk, Prunes and Raisouns”according to Pare. These are not
always available whilst travelling, but they may have carried or bought
locally, in addition to the salt meat, butter, cheese, bread, beer or wine
which were portable staples; we might find rice, oatmeal, honey, Aqua
Vitae, mustard seed, and “further provisions for sicke men”, prunes,

47



raisins, almonds and licorice. Vigo states that “Borage is permitted in a
broth of hennes for wounded men, with parsley and myntes”.

So thus would the man of experience rather than university tters
have tended to fellow travellers during a pilgrimage.
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rood for Pilgrims

Naonmu Turner

v subject is food tor pilgrims and I have taken Chaucer’s

Canterbiry Tales as myv main source to discuss food that

pilgrims might have eaten. England. then as now, was a place
of contrasts: great poverty and conspicuous wealth. There was no bar to
anvone making ilgrimages and the tfoods they would have eaten
would have been very varied.

Chaucer himselt mentions the “povre widwe’ whose tare is ‘Milk
and broun breed ... sevnd bacoun, and somtvme an ev or tweye’. We
all still recognise milk, brown bread. eggs and boiled bacon. So for some
the diet was not so different from ours today. Bread and cheese and
wine or ale were consumed by all as well as pies of all descriptions.

The cooking methods may sound strange but the cook that could
‘roste, and sethte, and broille and frve’ was only roasting, boiliing,
stewing and frving. His tools might have looked different but his
methods are still used todav.

The roots of all our modern dishes come from the cooks and there
are some staple recipes that form the foundation of many, many more.
Very tew recipes have come down to us. We have many a description
of finished dishes, and even the recipes are very vague as to quantities.
The favourite phrase seems to be “put in enough™ ... this is a matter of
personal taste and in the recipes [ have included ingredients to my taste.

The one recipe that I think is most important is Bagge Pudding,
which at its simplest it was a mixture of eggs, milk and breadcrumbs
boiled in a bag or cloth - a sort of boiled custard! By adding other
ingredients a huge range of modem puddings emerged. Dried fruit,
peel, spices and suet added to a bag pudding makes our Christmas
pudding. Peas, onions and sage turn it into peas pudding Liver, mutton
and barley make it into haggis. Flour, eggs and milk, baked become
Yorkshire pudding.

Britain was renowned for its puddings both sweet and savoury and
most have their origins in the simple bag pudding, cooked in the
universal method available to all who could have a fire - a cauldron.

Most meals were cooked in these cauldrons and they were used for
the whole meal at the same time. Puddings and vegetables were
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BLANKMANGER (PROLOGUE)

Toke chyken, veaux or any wyte metes and smite ynto gobbetes. Frve in
géodc‘ buddar but do not let endore. Take up garleek, v ovnones, whyte
evrouns, wastel small v scrodde, and do meddle all unto a paste.

Make ve a goodly shavpe as thou wilt and serve torth.

White mieats. White meat was the favourite of all foods; it was not one
recipe but any that would produce a white dish. The paler and more
delicate the better. Any white food was highly prized, white bread,
chicken. veal, almonds, white cheeses and white fruits,
This 1s white dish that can be shaped and eaten cold for a buttet. It can
even be put into a blancmange mould it vou want to surprise people.

4 escalopes of veal or 250g boneless chicken, poached until tender in

chicken stock. 1 clove ot garlic to wipe around dish (it should be just

a hint of flavour)

| finely chopped onion cooked gently in butter but not coloured.

3 egg whites whipped to stiffness

125¢ white tresh bread crumbs.
Cut the meat into very small dice and combine the cooked onions,
breadcrumbs and egg whites. If the mixture is verv thick add 125n  of
double cream. Pour into chosen mould and cook in a bain-marie until it
sets; 1f vou line the mould with cling film it makes it casier to get the
white meat out.

WASTEL-BREED (PROLOGUE)

Tak ve a fyne bushel of good flyr, bolte thrice til all be fyne v whit, go
therto balm and swet watre. Kneed well within a kneding-trogh tl all be
soft. Let be nea to a fine good fyre until tyce grown. Form into godly
breed and caste into a oven.

This is the finest bread available wasteful of time and the good grain.
The modern equivalent is white bread.
450¢g plain flour (if you use strong flour it won't turn out like wastel-
breed.
15g fresh veast
300ml warm water
Mix all three together in a bowl and knead until a soft pliable dough is
formed. Set aside, covered with a clean cloth, until doubled in size. Shape
nto palm sizes pieces and cook in a preheated oven (220°C/425°F). Cook

for about 12 mins: if the rolls are not browned cook for another 2 or 3
minutes

A RoyaL SPICERYE OF GINGEBREED

Wastel brede small y scrodde, hony, poudred ginge, poudred lycorys,
pepper forte, clowe-gilofre, saffroun and wynes

Seethe hony and wynes and do therto poudred lycorys, ginge pepper
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Modern hospitality on the routes to
Santiago

Don José Ignacio Diaz Pérez

Translated by Hilary Hugh-Jones

ny pilgrim involved in the Camino inevitably finds himself also

involved in its history. It isnt possible to go even a few steps

without St James appearing to the pilgrim and being in some
way his or her walking companion.

But it is also true that when we approach the history of the Camino
de Santiago we cannot lose sight of the fact that Jacobean pilgrimage is
living history which is always renewing itself and does so with the steps
of each pilgrim. It did not end in the 16" century after the first great
period of pilgrimage to Santiago: for the Camino has stayed alive with
high and low points, throughout the centuries, and today that history
continues, responding to the rhythm of each pilgrim who treads its
paths.

I therefore consider it most appropriate that, in this conference on
hospitality, a section is devoted to talking about Jacobean hospitality
today and over the last few years; which results in the revival of interest
in the Camino which has occurred in the second half of the 20°
century and seems set to continue into the first years of this third
millennium. In order to talk of modern hospitality on the Camino one
has to look at its history. As this aspect is already well covered in the
conference [ will limit myself to indicating a series of basic aspects
which one finds at the beginning of the Jacobean pilgrimage and
which recur in the present renewal of hospitality.

In the beginnings of the Camino one would have had to deal with
pilgrimage as the expression of a religious act such as in all early
religions, but [ will leave aside this aspect in order to concentrate on
the real aspects of pilgrimage to Santiago which have their origins in
the rediscovery of the tomb of the apostle St James in Compostela at
the beginning of the 9* century. This historical fact put into perspective
the aim, the site of pilgrimage based on the apostolic tomb, news of
which spread gradually, at medieval speed, throughout the whole of
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But they can nevertheless help us to discover a similar process in the
renewal of pilgrimage to Santiago, which has occurred over the last
years after centuries of decline; years in which pilgrims did not actually
disappear but were so few in number that they never retained the
importance of mediaeval times. It is significant that during the whole
of the 19" century only about 20,000 pilgrims were recorded in
Santiago trom which one must presume that the majority were people
from the areas around Santiago who went on pilgrimage in the Holy
Years when St James™ Day, 25" July, fell on a Sunday.

In the middle ot the 20™ century the aim of the pilgrimage has been
returned to prominence. Thanks to a series of historical studies the
Camino has been restored.

Through these studies pilgrims re-emerged, returning to the
Camino and tollowing in the footsteps of their torebears. Initially few
in number, they brought pilgrimage back to life in the minds of the
inhabitants of the villages on the route, where before they had only
heard of the importance of pilgrims in the past. Once more these
villages began to see pilgrums passing through. The creation of the first
associations of St James in France and Spain promoted this idea of
pilgrimage. From 1985 onwards associations of Friends of the Camino
de Santiago were founded in almost all the regions through which the
Camino de Santiago passes in Spain, due to the initiative and the
enthusiastic encouragement of the late Elias Valina.

The celebration of the first International Conference of the Spanish
Associations in Jaca in 1987 and the more or less simultaneous
declaration of the Camino de Santiago as First European Cultural
Route, marked the true beginning ot a new era in which one can see
the basis of the present day development of pilgrimage. An important
event was the publication, also in 1987, of the journal Peregrino,
superseding another small Jacobean journal which had been started by
gestions and
ideas, many of which have since been realised. The call by by Pope John
Paul II to the World Youth Rally in Santiago de Compostela in 1989,
was another landmark, because it brought together large groups of
young people in Santiago itself as well as on the Camino. The
celebration of Holy Year in 1993 signalled the right moment for the
development by the authorities of the Xunta de Galicia (regional
government), supported by the central Spanish administration and
other regional governments. The end of the 20" century saw a period
of great success and tremendous development on the Camino.

Elias Valina in 1985. It served as a vehicle for sharing sug
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and lodging in any restaurant or hotel along the route; nor do they
need to sleep in retuges which, on the whole, are uncomfortable and
spartan. Finally the majority of pilgrims today do not have, at least
when they leave, a religious or penitential motive. Indeed many do it
for sporting or cultural reasons or with the aim of having a different
tvpe of holiday. All these factors exist in present-day pilgrimage and
intfluence the welcome and hospitality pilgrims receive.

It would seem that walking along the Camino becomes a whole
experience. The aim is not just to arrive: the Camino is an end in itself,
an objective; an objective in which the pilgrim is part of a reality which
is not encountered in everyday life. A pilgrim of today does not need
to walk all dav in order to cover 25 kilometres, a distance which in a
car would hardly take 20 minutes. They have no need to put up with
blisters, muscular pains, or the weight of a rucksack. They could avoid
all this, verv cheaply, by taking public transport. They do not need to
sleep in rooms tull of people, or sleep on the floor, nor even wait hours
for a cold shower or to wash their clothes in a bucket outside. However
thev choose or accept all these difticulties and, what is more, find
pleasure in them and even an enriching experience. This experience is
acquired, strengthened and made sense of, in many cases, through
hospitality. This triendly welcome, open and free, which is like a
symbol, sums up everything which the pilgrim finds on his way. It helps
them to understand the significance of the spiritual experience which
occurs in one way or another while they travels the Camino in the
physical sense.

The places of hospitality have also changed. I do not think that an
exhaustive study has been done of the number of hospitals that a
pilgrim in the Middle Ages would have found along the route, but I
would like to suggest that there was never a network of refuges as
complete as there is now. Doing a quick calculation of those pilgrim
refuges which existed last year on the Camino in Spain, we can count
88 of them. Of those, 58 were public (20 belonging to the town
council and 18 to the regional governments (especially in Galicia), 10
were private and 20 shelters provided by the church. But more
important than their ownership is the actual people who devote
themselves to oftering hospitality. In the numbers that I gave you earlier
I mentioned the many refuges which are owned by the municipalities.
Their involvement in the actual running of these refuges is very
limited. The exception is the special case of Larrasoana where the well-
known and outstanding figure of the mayor, Santiago Zubiri, etfectively
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should devote itself more to the ‘poor’ rather than to tourists. In my
opinion there is a basic error behind this belief and a lack ot’knowledge
of the nature ot the Camino. It fails to consider that, from the religious
point of view, the care ot the pilgrims is a wondertul opportunity to
spread the Christian message to people generally removed from
religious beliets but who, on pilgrimage, come in to the churches and
are prepared to listen and to pray.

I do not want to finish my paper without making reference to
erouping which I believe is ot vital importance in the present situation
of Jacobean hospitality and I believe will have a growing importance in
the coming vears. This is the association of voluntary wardens of the
Camino de Santiago which [ co-ordinate on behalf of the Federation
of Spanish Associations of Friends of the Camino de Santiago, with the
help of many other Jacobean associations. Like many other such
initiatives throughout the history of pilgrimage, wardenship started in
a very stimple wav in 1990 thanks to a Catalan pilgrim, Lourdes Lluch.
She decided to rent a house in a village on the Camino where there
was absolutely no hospitality and to devote part of her holidays to
receiving pilgrims i her house. In that same year other pilgrims
carried on her job. The following year the initiative spread to other
refuges (Astorga, Pamplona, San Juan de Ortega). Gradually this idea
took oft and by the first meeting ot wardens was held at San Juan de
Ortega in March 1993. Also in 1993, in the same place, the first training
course for future wardens was organised. From then on the number of
wardens and refuges run by them has been growing every year. In this
vear of 2001 four training courses for new wardens are being run.
Similar courses in England, France and Germany have already been run
and these volunteers will look after 24 refuges along the Camino of
Santiago, as well as some in France which are organized directly by the
French Associations themselves. There will be 400 previous pilgrims in
total who will be helping with hospitality.

I believe that the contribution and the presence of these voluntary
wardens have been very important in the development of Jacobean
hospitality over the last few years. It has enabled many refuges to exist
which are not run by public entities, town councils, regional
governments or commercial interests. Given the great influx of
pilgrims, particularly over the summer months, in the parishes,
monasteries and refuges run by Jacobean associations, it would be
impossible to house them if'it were not for the help of these volunteers.
It could even be that without them refuges would have disappeared
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my own experience I would suggest that pilgrimage will continue for
many vears at the same level as the last few years and perhaps more. In
a society such as ours the experience of pilgrimage allows us to be part
of history, nature and spirituality which 1 think will continue to be
attractive to many people who, through the Camino, will experience
Jacobean hospitality. It could awaken in them the desire to give back
something of what they have received by working as voluntary wardens
too.

I think hospitality will intensify and become more spiritual and that
the retuges run by the Jacobean associations will play an ever more
important role. Private refuges (run by ex-pilgrims or volunteer
wardens) will also increase substantially. Alongside these refuges
commercial interests will continue to increase, given that they have
found a seam of gold in the Jacobean pilgrims. These interests will
continue to contflict with the traditional free hospitality of the Camino
which is how it has always been. The presence of the volunteer wardens
will always be necessary, contributing as they do out of their very own
experience of pilgrimage. They will continue to bring to the Camino
their generous and unselfish presence.

I believe the Camino will live on as testimony to a common
European history and to a renewed vitality 1n the search for spirituality
which will be with humanity throughout history. The Camino de
Santiago provides and will continue to provide a special way of
showing this spirituality.






sun which matures and dries the grain; the burgeoning vegetation of
Navarra and Logrono; the majesty of the Pyrenees.

The pilgrim can regard all this at leisure, step by step, moment by
moment, day by day. He can contemplate the mystery of life in silence,
with deep admiration, understanding that he himself forms part of a
sentient whole. There is more to it than mere biology or geology:
something inexplicable, something protound, something that, although
it is imperceptible to the senses, comes to underlie everything that
surrounds us.

There is still more. Solitude helps the pilgrim to enter into himself
and discover a space of incredible beauty, a world that usually passes us
by unnoticed. Silence helps the pilgrim to listen to the low murmur of
a hidden presence undeniable through the ages.

Where do I come from? Where am I going? What can I hope for
from so many gifts, from the greatness I find within myself? In the
school of solitude and silence, the pilgrim learns to know himself in
body and spirit: how far his feet can carry him, bearing up under the
weariness of the day; and how tar his spirit can rise above the simply
material.

All that 1s human 1s pilgrimage: because we can take to the Road to
investigate fundamental questions, because we can direct ourselves
towards this mystery that surrounds us, that is our origin and our
finality.

This is the context in which the Monastery of San Salvador de
Monte Irago has been established. We wish to make available to
pilgrims our greatest treasure, our most knowledgeable response:
Christ, the Lord, the Son of Man and the Son of God.

As monks, dedicated also to the contemplation ot the Love of God
in solitude and silence, we are willing to open not only our doors, but
also our hearts, to those who ask us the rationale for Faith. We are
convinced that Christ the Lord has much to say to the man and the
woman of today.

Ecce homo: Here is the man, Pilate said disdaintully of Jesus, little
knowing the profound truth he uttered. Here is the man: not only in
the moral greatness of the hero who dies to save his friends, not only
in the achievement of the teacher who shows us how to live well; but
above all, in what only the Creator can ofter us, his creatures: eternal
salvation and happiness, surpassing our wildest dreams.

A good host offers his guests the best he has. We, the monks of San
Salvador de Monte Irago, place at the disposition of pilgrims our most

65






centuries-old and crumbling Romanesque arches of the church of
Rabanal.

What are we doing in Rabanal? In essence, praying for the pilgrims
and praying with the pilgrims. In our utilitarian society, this may seem
something vain, irrelevant, trivial, unproductive. None the less, it the
pilgrims are looking tor anvthing in us, it is real monks, men of prayer.
Monks willing to listen to each person on an intimate level, to
encourage him or her on their pilgrimage through this life, to console
them in their problems and to direct them in their search for God.

Our interest, the interest of the Abbey of Saint Ottilien in the
Jacobean pilgrimage, 1s eminently Christian. We are convinced that the
Wav of Saint James 1s one of the great opportunities that exist in
Europe to continue speaking about Jesus Christ. That is why we came:
to announce to pilgrims the jov of walking not onlv towards a
northern Spanish city, but above all towards the most beloved and
profound depths ot the heart of God, our Father. All this through man,
the Man par excellence who was Christ, the Pilgrim who shows us the
pilgrim Way.

Certainly, the Way of Saint James has improved as far as its
infrastructure is concerned. None the less, we believe that the most
mportant thing now is to re-emphasize that this is a pilgrim route for
pilgrims. The man and woman of our world need the Way to recover a
more human world. Thus, the Camino must increase that very capacity
to make pilgrimage possible. This may seem obvious, but it is not; the
Way of Saint James has also been placed at the service of other interests.
[ts future, m fact, will depend on its capacity to put the pilgrimage first.

As the Christian monks that we are, in the Europe of well-being,
we place ourselves of those pilgrims who continue seeking on the age-
old Way of Saint James the profound mystery of man and the world:
God our Lord.

We are a Monastery, so to speak, still in its infancy: a seed sown
alongside the Camino with the hope of young monks who have been
and feel themselves to be pilgrims. We ask your help, encouragement
and counsel to keep working in the field that is opening before us. Not
in vain, San Salvador de Monte Irago offers itself to the service of
pilgrims. We know that there are many of you who accompany us
along this path; for the future, we thank you for that.
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e to be committed to pray tor pilgrims
« to offer pilgrims a free choice in contributing to the cost of their stay

A MISSION OF WELCOME

Pilgrims are a good sample of humankind with their interior riches,
their deep aspirations and their sorrows. Our daily job is to receive this
humankind — walking, searching — and offer it to Our Lord. The daily
exercise of our faith is to recognise in each pilgrim the presence of
Christ Himself. In this dual action it is difficult to know who is giving
and who is receiving (remember that the word “héte” in French means
both guest and host). We have to live this as a constant exchange. What
we offer to a pilgrim’s existential fragility — a roof, some comfort, an
encounter in an atmosphere of peace and prayer, is given back to us a
hundredfold, both materially and in the unquantifiable ways of the
Spirit. One would gladly give everything in order to receive Jesus every
day! So this mission ot welcome is a privilege, a grace. It has
transformed our lives and we hope that it will continue to transform
them.

MORE THAN A LODGING, A CHRISTIAN WELCOME

Why not content ourselves with functional lodgings, suited to the
needs of a walker, with, from time to time, an enchanting touch of the
picturesque? Because this Road, these Roads, are ways of Pilgrimage,
as they have been through the ages, and Santiago is still the Apostle’s
Tomb. These paths have not been created for “social clubs™ or for
tourists to “historic monuments”. This Way has been, is, and will be a
Way of faith, of prayer and ascesis, which should prepare the pilgrim for
his arrival at the sanctuary, a preparation for approaching humbly and
respectfully the “House” of Saint James. So, the slow approach on foot
to the sanctuary in Galicia can be for the pilgrim a way of entering
“ever more deeply” (Ultreia) into the mystery of God, the mystery of
His Providence, of the salvation He offers. The task of the walker is to
take on the spirit of Christian pilgrimage and to let himself be guided
by it. The phrase “to each his own Camino’ does harbour more than a
grain of truth, but should not be a pretext for imagining that one can
“manufacture” one’s own pilgrimage. That is why “accieils” (places of
welcome) cannot be spiritually neutral. The very nature of this
pilgrimage, if it is not to be betrayed, calls for the presence of Christians
with the mission of helping their pilgrim brethren even further (Ultreia)
towards the Encounter. These “accieils” of the Church are in the most
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the facilities for restoring the body and feeding the soul. A short tour
shows him the library, then the chapel at the centre of the building and
the One who welcomes the pilgrim: the master of the house. Finally,
the dining room. Three adjacent rooms with three tables of fellowship:
the table of study and meeting, the table of the Eucharist and the Word
of God; the table ot sharing and good company. Invited to share in the
community’s meals and prayer, the pilgrims can, as they get used to it,
feel that the Hospitalité 1s not just provided for them, but becomes their
own home ftor the time of their stay. Certainly, the financial
contribution of the guest 1s entirelv free, without any need for a price
list or any concern for “getting value™: the Lord God inspires the
generosity needed for His work to continue.

But the Hospitalite Saint Jacques does not wish to be just a “maison
d'accyeil”. Tt has a mission to accompany the pilgrim, notably through
prayer. Each morning at Lauds the community reads out to Saint James
the names ot the pilgrims who are on the Road to the Sanctuary who
have passed through in the last two months (the time it usually takes to
walk from Estaing to Santiago. So, there you have a suggestion, a few
elements of the spirit of “accueil”™ as we try to live it at the Hospitalité.

This pilgrimage, and some of 1ts “accieils” are specitically Christian.
What does this mean for the Jacobean Associations? They take the place
of the ancient Fraternities but they have often had to de-confessionalise
themselves in order to be open to all sensibilities, religious or not, in
our secular societies. It is not always easy to be non-confessional and to
promote a Christian pilgrimage! So the temptation, not always avoided
or even resisted, is to suppress the demands ot Christianity, even the
mention of Christ, ending up with a sort of Jacquaire pseudo-
spirituality, made up of Camino places and rituals and esotericism.
Sometimes this reduction to a lowest common denominator involves a
denial of the sanctuary in Galicia as a place of grace: “the important
thing is the Camino”. The Church, and so all Christians, have i this a
great responsibility before God. A polite devotion is not enough. We
have to witness to the Love of Christ without timidity, “in season and
out of season”, in order to offer a response to the spiritual thirst of
today, in accord with the Jacobean tradition. No one is forced to drink,
but it is asked of us that we offer the water!

“To pray and to serve”. We earnestly wish and pray that many works
of hospitality, by groups, individuals, churches, should come into being
to preserve in this Road the great tradition that calls us — the gift that
1s universal and that is unity.
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Guilds’ Fraternity.

Of course, hospitals and pilgrims’ accommodations or hospitable
private quarters were not available everywhere. Across sparsely peopled
areas, where whole processions of pilgrims were moving, or where
there were big crowds at the established pilgrims’ centres, it was often
impossible to find free quarters. Then, people had to resort to simpler
means. Tents and blankets that had been carried along with them had
to replace solid shelter. On a strip of approximately 20 metres (22 yards)
on either side of the way, travelling people were allowed to rest in the
traditional fashion from times immemorial; to look for fire wood, and
to have the horses grazing. Philipp de Vigneulles, a citizen of Metz,
reports that he and his companions ‘most quickly started for Diiren’,
atter the exposition of the Holy Relics, in order to witness the
presentation of St Anne’s Head. On their way, as they estimated and
overheard people talk, they had passed more than 50,000 people. He
took down: 'l also think that during that night there slept more than
18,000 to 20,000 women and men who could not arrive at Diiren in
time .

A map of the Gau-Algesheim area (between Ingelheim and Bingen)
and probably dating from the 17th century shows the people of the so-
called Hungarian Pilgrimage in view of the Aachen presentation of the
Holy Relics, staying overnight in large tents, because they were not
tended to by specific institutions, for example, in the hospitals of
Hildesheim, Cologne or Andernach. Even the participants of such close
processions [that is specific pilgrimage groups] could not expect
accommodation in hospitals. Thus, an order of the warden of the
Hospital of the Holy Cross Foundation at Nuremberg, dating from the
carly 16th century, points out: “When hungry people go to Aachen,
once in seven years, they should not have beds, but stay inside the yard,
there they will be given what they need’. There are, however,
documents which demonstrate a tendency to the opposite occurring,
i.e. that the pilgrims’ hospital was to be utilised by poor pilgrims only,
and that access was refused to wealthier pilgrims or those on horseback,
for example. Finally it has to be remarked that most hospitals would not
have been able to deal with a crowd of hundreds or even thousands of
strangers.

Cologne was a central meeting point for pilgrims on their way to
Aachen. It was situated at the crossing of important roads for
pilgrimage and trade and itself was an outstanding cultural centre,
which many pilgrims wanted to reach. Since ecclesiastical hospitals, in
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like the images of different events from his campaign to Spain on the
ceiling of his shrine. Other monuments were built due to the strong
relationship between the reverence of St James and the life of
Charlemagne, which becomes evident, for example, in the legendary
foundations of so many churches. Furthermore, St James’ Church in the
south west of the town, outside Barbarossa Ring (a circular road) gives
evidence of it. The church was endowed with the right of a parish in
1260, and it still possesses an important relic of St James in its treasury.
Moreover, Aachen was considered to be one of the most significant
stations along the pilgrims’ routes to St James’ tomb in the distant west
of ancient Europe, especially for the union of Slavic and Hungarian
Christians who arrived from the eastern boundaries of the ‘Orbis
Christianus’, in order to take part in God’s embracing grace and in the
benefits of the Apostle’s Tomb at Santiago.

An early testimony of the presence of Hungarians on the pilgrims’
route to Santiago is to be found at the distance of a three days’ journey
from Aachen. Up to the year 1212, in St Alban’ s Church at Namur,
there was evidence of the tomb of a Hungarian bishop who had died
there on his way to Santiago. This fact is stated in a Latin text, dated
1212: 'Idibiis Octobris, sepultusquie est Namrer in medio eccliesiae Sancti
Albany honorifice, sicut hodie cernitur. In quo loco iacebat quidant episcopus de
Hungaria, qui peregere proficiscens ad  Sanctim Jacobunt Namurai’. Near
Aachen, where medieval graves of people who had died with leprosy
were excavated, two pilgrims’ shells were found, which proves that the
dead were pilgrims on their way back from St James’ tomb. The
frequency of Hungarian pilgrimage has already been pointed out by
Floris Holik.

Pilgrimage to Aachen and Compostela also implies an essential
factor of secular jurisdiction (peregrinatio poenaliter cansac). Owing to the
increase of criminality in towns and to the radical change of various
forms and standards of law, pilgrimage as a penalty was introduced as a
legal means of secular jurisdiction and incorporated into the municipal
legislation of the late Middle Ages. In connection with conditions that
often seem to be quite modern, the offender, depending on the gravity
of his offence, was sent to famous places of pilgrimage, such as
Jerusalem, Aachen, Rome, Santiago, St Josse and Mont-Saint-Michel.
One example may do here. In 1428, after Cuncz Rudiger of
Heidingsfeld (near Wiirzburg) had stabbed Hannsen Vierenkoren, the
crime was regarded as homicide and was therefore punished following
a criminal procedure that involved the following conditions. The
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Margareta, wite of Count Palatine and Elector Philipp, decreed in her
will that tour pilgrimages were to be made: to Rome, to Santiago, to
Our Virgin of Einsiedeln and to Our Virgin of Aachen.

Aachen was not only the destination, but also the station as well as
the starting point of the so-called Lower Route to Santiago de
Compostela. Due to the strategic situation of Aachen as a gathering
centre, the number of pilgrims arriving or passing increased
considerably.

ACCOMMODATION AND CARE OF PILGRIMS IN AACHEN

Several hospitals were founded for the purpose of accommodating
strangers at Aachen. Thus, by the end of the 13" century, St Blaise’ s
Hospital or ‘Gasthuyss up dem Hoyve’ was established, and in 1336 the
Town Council had another hospital built on Radermarke. It served
several purposes, for the beneficiaries as a hospital, and as the revised
document of 1622 indicates, as a place for tending pilgrims. During this
vear the assets of the two hospitals were merged, and the management
was transferred to the Sisters of St Elizabeth, while the Council
maintained the supervision over accommodating and tending the
pilgrims on their way.

One of the first activities consisted in the establishment of a large
infirmary, the so-called ‘Bevart’, located in the hospital of Radermarkt.
Apart from the care of local sick people, a balance was made, covering
a period from August 317, 1622, to September 24" of the following
year: ‘for about 3,280 sick people, passengers and pilgrims were given
food and care in the said hostel’. Up to 1800, the ‘Hospital am Hof”
complied with its original purpose. The Hospital of Radermarkt
existed, under the name of St Elizabeth’s Hospital, up to the changes of
the 19" to the 20" century.

Even in the near surroundings of Aachen, there were a number of
charitable or commercial institutions giving accommodation and
shelter, besides, the traditional forms of hospitality which had already
existed for a long time. Pilgrims could always expect to be lodged in
hospitable private houses, on farms as well as in the houses of town
people. During the period of exposition of the Holy Relics at Aachen,
thousands of pilgrims sometimes moved into other towns also, each
distinguished by their own relics, such as Cornelimiinster, Diiren,
Cologne, Maastricht or Trier, where at the same time the Holy Timica
[Shroud] was shown. In those places the citizens of the towns regarded
it either as their duty of honour to grant them hospitality, or they felt
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astonishiment and deserves our recognition even today.

As for the various forms of charity, a lot of foundations and the
efforts of many institutions, which did not all work quite unselfishly,
cared for the welfare of people and their needs. All this happened at a
time when public social care and health insurance did not yet exist. This
was done to help people to achieve an “Instrument for souls’, 1.e. a claim
to be preferentially admitted to Heaven, and was clearly guided by a
sense of reality.






They told us, and [ quote (in translation):

the building is of ample proportions die to a mumber of additions
whiclt do not hide its ancient fabric and the main door of which
opens o to the Camino Real, very close to the chinely dedicated
to San Lorenzo ... "

So what does the ‘hospital-house” look like now? The front door is
in the middle of the darkish stone-built construction, with a modern,
gable-roofed part to the lett and the older (hospital?) part with a
tvpical, Galician sloping tiled root to the right; this roof also extends
over the door. It is not known how many beds the hospital would have
had, although 12 (atter the Apostles) was a common number in a small
establishment.

We now come to one of those happy Jacobean coincidences that
seem to occur with surprising frequency both on and off the Camino.
A number of Confraternity members have visited Bruma, either on our
Holy Year pilgrimages on the Cantino Inglés or on the 1998 group visit
to Galicia, and will have met our long-standing Coruna-based member,
Magdalena Stork de Yepes. The coincidence I mentioned is this:
Magdalena’s cleaning lady’s aunt and uncle - Esclavieud and Emilio are
the current owners of the hospital house and are always most
welcoming when we visit Bruma. They actually live in a modern house
opposite but happily open both the chapel and the hospital-house to
interested pilgrims. The house is used mainly for storage purposes - in
fact it 1s almost a museum of rural life in Galicia - but it has a huge log
fire and the family may also use it for accommodating relatives. In the
back garden there is a large Galician horreo the traditional, raised grain
store one sees so often on the Camino Inglés.

Until the middle of last year (2000) there was no accommodation,
nor any facilities of any kind in Bruma, but now the Xunta de Galicia
has opened a refuge in the village, just up from the old hospital. On a
cold wet day in May 1999 the Ferrol pilgrimage group picnicked in it
when it was still unfinished and Mark Hassall is hoping to stay in it
shortly, now it has been completed, in May. Although the modern
refuge is not in the original hospital building, having a refuge in Bruma
maintains the tradition of hospitality in this emblematic village. It also
means pilgrims do not have to use the hotel in nearby Meson de Vento.

The chapel of San Lourenzo next to the hospital-house has
survived the centuries and stands foursquare - in typical rural Galician
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style - at the far end of the village. The chancel has gone, with its arch
now on the exterior east wall, and the building has recently been
cleared of ivy. Mass is still said once a month, the village is very much
a living entity and with more pilgrims staying in Bruma in the future
it will perhaps regain something of its medieval importance.

' Anton Anxo Pombo Rodriguez Hospitals de Peregrinos na Cidade da
Cortiia et no Camirio de Faro. Actas del 11 Congreso Internacional de
Estudios Xacobeos, v.11, p.292

* Antonio Lopez Ferreiro, Historia de la S.A.M. Iglesia de Santiago de
Compostela, v. 1V, app XLVIL p. 117-118

> Jose Raimondo Nunez-Varela y Lendoiro, Manuel Perez Grueiro
and Ana Lopez Brey La Hospitalidad en el Camino Inglés Actas del 11
Congreso...pp 258-9



THE HOSPITAL OF ST MARY ROUNCIVALL,
CHARING CROSS

MARION MARPLES

e have heard about some of the hospital provision for the

poor, travellers, pilgrims and the needy in medieval

London. Many of these hospitals derived from the great
Augustinian monasteries of the city. Others developed through
individual patronage. The hospital of St Mary Rouncivall was a link
with the great monastery of Roncesvalles, in Navarre.

A delegation of monks came to London from Roncesvalles in 1199
to beg for alms to support the work of caring for pilgrims crossing the
Pyrenees on their way to “St James in Galice’. Their London patron was
William Marshall, first Earl of Pembroke, (1147-1219), who as a
protégé of Eleanor of Aquitaine, and close to Henry I and Henry 11 was
undoubtedly tamiliar with their devotion to St James. Marshall gave the
monks land by the River Thames at the village of Charing, close to the
place marked a century later by the Eleanor Cross, (now the site of the
statue of Charles 1) on the road between the cities of London and
Westminster, to build their hospital. The site is thought to be on the
corner of the resent Whitehall and Northumberland Avenue. Today, a
replica of the original Eleanor Cross stands in the forecourt of Charing
Cross station.

The grant was confirmed by Henry II in 1229, who granted
protection to a delegation from Roncesvalles seeking alins. The hospital
was responsible for maintaining the road at that point. The buildings of
the hospital were marked with the familiar cross of Roncesvalles.

Grants of land were made to the hospital at various times from
Norwich where there may have been for a brief period of time an
existing cell in the 1360s; and from Canterbury, Oxford, Pevensey and
Southampton. In Southampton there was a house named Rouncivall
granted in or before 1231 by William Marshall’s son directly to the
monastery at Roncesvalles. It was lived in until her death in 1260 by
Claramunda, a wealthy merchant’s widow, and the rental income went
to the monastery at Navarre. The English hospital was severely affected
by the Black Death, with its affairs falling into disarray, but the King
seized the hospital and lands in 1379. In 1385 a fraternity was founded
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describing how a copv of an indulgence for St Mary Rounicivall,
printed by William Caxton, came to be used as part ot the binding of
a volume of four Caxton pieces now to be found in an American
librarv collection. The indulgence had been cut into strips and used as
quire guards to prevent tearing in the binding ot the four volumes. The
strips have been removed and pieced together. At least four copies were
used. The first 16 lines are tound complete, then one strip is missing,
then four more lines survive, but the final two lines are missing. It is
thought that the indulgence was issued i 1480, when one of the
hospital’s two proctors was John Kendale, who had strong connections
with the Hospitallers at Clerkenwell and the courts at Westminster.
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proportion to their acceptance of indebtedness.

Translating these texts was a moving experience, and one which left
me aware of the privilege of making many beautiful considerations
available to you — and, as you have probably guessed, feeling very
indebted to those who had written them. I will leave vou with one of
these considerations, supplied by Pedro Garcia, a young man who has
served on several occasions as a fiospitalero at the Benedictine monastery
of Samos in Galicia. It is the anecdote about the rabbi who asked his
disciples if thev could tell when night ends and day begins. One
disciple suggests that the moment comes when one can distinguish a
palm tree from a fig tree at a distance. The rabbi replies that this is not
the answer. Another savs “When I can recognise that a goat is not a
sheep, then night has turned to dav™ — and the rabbi says that this is not
the answer either.” What is it then?" ask the disciples, by now becoming
impatient. The rabbi answered “When, as you look into the face of
another, vou see the tace ot a brother or a sister — then night is over for
vou, and day has dawned”. And Pedro Garcia records: “When the
pilgrims set oft in the morning, sometimes I have asked myself as I bid
them farewell, if I iad made day break for all of them?

Has dav broken tor us? Do we help to make it break for others? This
is surelv the essence of hospitality, and an appropriate note to end on:
I now declare this Conference « Hsed.
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Afterword

Marion Marples

e Just over 100 delegates enjoyed the excellent hospitality of the
University of Kent at Canterbury from 17 to 22 April 2001

* We were able to use the ecumenical chapel in Eliot College for
Mass on Friday and Saturday mornings

» Twvo speakers (Brian Moftfatt and Alexandra Kennedy) were unable
to attend at the last moment and the Spanish Cultural Counsellor
had to be available for diplomatic duties in London

* The black and white film Chemin de Compostelle (1951) was shown
by kind permission ot Mgr Branthomme and introduced by Mlle
Jeannine Warcollier, Secretary of the Société des Amis de Saint
Jacques de Compostelle in Paris

* The colour film Une conronne de Sanctuaires Pyrenéens sur les pas des
Hospitaliers was shown by Mme Thérese Franque of the shrine at
Lourdes

* On Saturday afternoon all delegates visited the church of St
Nicholas at Harbledown. Some then went on a walk looking at the
pilgrim hospitals and inns of Canterbury while others went by
coach to the nearby Romanesque churches of Patrixbourne and
Barfreston

¢ Exhibitions supplemented the Lectures: Santiago Tiek (Horniman
Museum, 1993), Pilgrini 1elcome Sites in Palencia (2000), The work of
the Hospitaleros (Laurie Dennett, 2001). There was also material

about the Royal Hospital at Beaune and the Hospital of St-Jacques
at Le Roeulx, Belgium

* Conference delegates were welcomed to the 1 um Sung Eucharist
at Canterbury Cathedral for the Second Sundav of Easter

* Howard Hilton masterminded a group | otograph before the
Banquet on Saturday

* Delegates provided the evening entertainment at the Banquet with
reflections on hospitality received along the Camino






Jo CASTLE

Jo recently retired from the NHS and is thus able to give her full
attention to her lifelong interest in History. She took a diploma in the
History of Medicine at the Worshipful Company of Apothecaries in
1999. In the last three years she has published on Amulets in the Journal
of Renaissance Studies, and on Religions and Sccilar Plants in the White
Company Journal. Recently she completed a chapter for the Mary
Rose Trust (Archaeological Catalogue due to be published October
2002) on Medicine on Board, which has investigated the work of the
Barber Surgeons which at that time included a comprehensive
knowledge of plants and their uses in dressings and diseases.

NAOMI TURNER

Naomi Turner has been a historical demonstrator at Poole Museum for
6 years. By becoming characters from history she takes people on a
journey through time. She works with local schools and adults,
teaching about kitchens and cookery of the past. Previously she worked
as a chef, and tor English Heritage.

DR MARY REMNANT

Mary studied the piano and violin at the Royal College ot Music,
where she received the Tagore Gold Medal, and medieval music at
Oxtord, before being awarded a Winston Churchill  ravelling
Fellowship in 1967. Since then she has taught the history of
instruments at the Royal College, and piano and violin to members of
the London Oratory Junior Choir, besides doing orchestral work on
the violin and writing about instruments. Lecture-recitals, however, are
her own unique speciality, one of the best known being The Musical
Road to Santiago de Compostela, which was commissioned by the
Early Music Network in 1980, She is a Founder Member of the
Contraternity of Saint James and a Fellow of the Society of Antiquaries.
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DoON Josk IGNAcIO DiAaz PEREZ

José Ignacio is a priest, with a degree in History and Theology. He was
director of the magazine Peregrine trom its toundation in 1987 until
1997. He was appointed by the Federation ot Spanish Jacobean
Associations as co-ordinator of the Voluntary Wardens ot the Camino
of Santiago. Since he went on his first pilgrimage in 1982 he has been
welcoming pilgrims, first in his house, then in the retuge in Santo
Domingo de la Calzada, and today in the refuge at Granon, where he
is the parish priest. He serves as the episcopal delegate for his diocese
to the Camino of Santiago.

DoM JUAN ANTONIO TORRES PRIETO

Dom Juan Antonio was a Benedictine monk at Santo Domingo -
Silos where he wrote Tit solus Peregrinus, retlections about his
pilgrimage along the Camino. He ofters a 'real Jacobean experience’
through his thoughts on art, people and spirit. Inspired by his journey
he founded a new monastery, San Salvador del Monte Irago, at Raban:
del Camino and is editor of Moujes y Peregrinos.

MARIE-CLAUDE PITON

Marie-Claude is a member of the community at the Hospitalité St-
Jacques at Estaing, a lay Christian community set up with the specific
purpose of receiving pilgrims on the route from le Puy to Santiago de
Compostela. She and her husband Xavier made their pilgrimage along
the Vézelay route on bicycles, with their daughter Floriane, then aged
three, perched behind Xavier. Feeling called to continue the pilgrimage
in their daily lives, Xavier left his work as a chet and Marie-Claude left
hers as a dentist and they joined the community which had been
founded by the Tandeau family in 1992, They now have a second
daughter, Raphaelle.
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CSJ Events

Thursday 27 September 6.30pm

ohn Crook, CSJ member, author of The Architectural Setting of the
Cult of the Saints in the Early Christian West (OUP, £50).
Lecture: "Holy Bones: the cult of saints in Merovingian Francia, the
Carolingian Empire and Anglo-Saxon England"
It will be illustrated with slides.
Members £2, non members £3.

Sunday 21 to Sunday 28 October
Vist to Carrion de los Condes and Rabanal del Camino

Saturday 27 October

12.30pm Mass of Thanksgiving for Refugio Gaucelmo to be celebrated
by the Bishop of Astorga, Santa Maria del Camino, Rabanal, followed
by Blessing of the Icon commissioned in memory of and thanksgiving
for the life of Stephen Badger, former CSJ Treasurer. Followed by a
Vifio Espafiol in the huerta.

Saturday 3 November

VII Constance Storrs Memorial Lecture

5pm St Alban’s Centre, Baldwin’s Gardens, London EC1

£5 members, £6 non members, price includes wine or fruit juice
Humbert Jacomet (Conservateur du Patrimoine, Paris)

Some Comments on the Iconography of St. James in England and its
relationship with the Continent.

The Lecture will be given in English and will be illustrated with slides.
M Jacomet is an expert on the French aspects of Les Chemins de
Compostelle and guided the group who visited Paris in 1995. We she
be delighted to welcome him to London.



Advance Notice:
AGM 2002 will be on Saturday 26 January at the St Alban’s Centre
Practical Pilgrim: provisional dates and venues. Please check in Bulletin
76.

Saturday 2 March ~ Southwell Cathedral

Saturday 9 March ~ London

Saturday 16 March  Coatbridge, Scotland

Saturday 23 Jarch Devizes, Wilts

Membership Renewal: Important Note
Membership of the Confraternity has traditionally covered the Calendar
year, January-December. Members joining at any time until September
recelve the Bulletins already published so are not at a disadvantage.
Members joining in or after October receive Bulletins for the rest of the
year and the whole of the next year.

The Confraternity’s financial year is from October to September. The
disparity between these ‘years’ has led to a lack of clarity in the
Accounts. The effect of the Memorandum and Articles of Association
accepted at the last Annual General Meeting started to clarify the
situation. We started our Membership numbering system (01000) from
last October. So we shall start 02000 from 1 October 2001. Therefore
membership renewal needs to be brought forward.

Renewing for 2002: online facility now available

We have introduced the facility to renew membership through the online
bookshop on our web site www.csj.org.uk. The rates will stay the same
as for this year and are listed on the site. Members who wish to pay by
credit card are invited to renew during October and November. Those
who do not renew will receive, with Bulletin 76, a personalised reminder.
Please remember that any communication to Tim Siney, the new
Membership Secretary, must please include a membership number to
help him find your details quickly. Please make sure any changes of
address are notified to him directly (see Bulletin cover for his address).




MOVING

In previous Bulletins and meetings we have discussed the problem of
the end of our Lease at Talbot Yard and a possible rent increase. We
have not been able to negotiate an affordable new lease with Copyprints
so very reluctantly have decided to leave our otherwise ideal location at

Talbot Yard.

However, we have been very fortunate in being able to move to
accommodation offering more space and within the budget we ha
allowed ourselves. The Library will be moving first, at the end of
September, while the Office itself will move in mid November.

We have taken space at Christ Church, 27 Blackfriars Road, London
SE1. We have already held a number of meetings here at the John
Marshall Hall and the door to our Office will be within sight of the
windows of our first offices at 3 Stamford Street. The nearest stations
are Southwark (Jubilee line), Waterloo and Waterloo East, Blackfi 1rs
(Thameslink, District, Circle lines) with good bus connections too.

The new office space comprises 2 smallish rooms and a much larger,
higher room which we shall use for the Library, Reference and advice. I
plan to use one of the rooms as a post room for despatch of Publication
Orders and the other as a store. The rent is more than we pay at
present but manageable within current subscription levels.

Christ Church is home to a number of enterprises including the South
London Industrial Mission, various practitioners of complementary
medicine and in SE1, a local monthly listings paper produced by CSJ
members Leigh and James Hatts (and me when I have the time!) The
Church grounds have recently been redesigned and now are pleasant for
relaxing in in the summer. Our windows look into mature plane trees.
The disadvantages will be that I shall have to make regular visits to
Borough High Street for the Bank and to see our friends John, Pat,






The Routes Chosen
French Way 17,903 (90.26%) The Portuguese Way 822 (4.14%)
Northern Way 774 (3.90%) Silver Way 313 (1.58%)

English Way by 24 (0.12%).

The Little Company of Pilgrims, Canada |
There has recently been a change of personnel and the Little Company

can now be contacted through nmee@interlog.com

Routes to Mont St-Michel
Following our walks along the Millennium Pilgrim trail from Winchester

to Portsmouth, member Janet Davies writes:

You may be interested to know that last June a small group of 6 of us

from my local rambling group and 2 Confraternity members), started from
Winchester to waik the Hampshire Millennium path to Portsmouth. We
spent the first night at Bishops Waltham.

We then took the overnight ferry to Cherbourg and following the
comprehensive guidebook Les Chemins de pelerinage dans la Manche,
produced by the Association "Les Chemins du Mont St Michel", price 80 ff,
we walked from the start of the itinerary from Cherbourg (not Barfleur,
which is the historic start point), to Mont St Michel.

The walk to Portsmouth took 2 days. In France we spent the night at
Valognes, Saint Mere Eglise, Carentan, Periers, Coutances, Brehal

(slightly off route), La Meurdraquiere (a Chambre d'h6te and we had to se °
cater), La Haye-Pesnel, St Jean le Thomas and, for the last night we booked
accommodation at La Vielle Auberge, located on the Mount itself.

All accommodation was pre-booked and each day we booked a taxi to take
our luggage. This worked perfectly.

| have a set of the French Blue Series detailed maps for the whole
route,which | am happy to lend to any Confraternity member who might wish
to follow this route.

This year, my intrepid little group, plus two more Confraternity

members, started walking from Pontorson (just below Mont St Michel), and
we took 18 days to reach Nantes, although we actu: vy finished the walk at
Pornichet, on the coast.

My plan is to to follow the GR36 (mainly) next year to near Angouleme,
and hopefully the following year we may reach the GR65 at Cahors, or
Moissac.

| will then be able to say that | have walked the whole way from my home in
Hartley Wintney to Santiago de Compostelal





















01322

01387

01402

01237

01245

01301

01394

Mr Robert Ridyard 020 8691 0802
64 Deloraine House Tannels Hill House Deptford Hill
London SE8 4PZ

Miss Roisin Robothan-Jones 020 8960 9392
54 Golborne Road London W10 5PR

Mr Simon Taylor 020 7639 0108
24 Geldart Road London SEI15 5XA

Mr Michael Walsh 020 7795 4251
45 Finsbury Park Road London N4 2JY

Mrs Mel Watson & Mrs Jane Neeves 020 7792 8534

6 Blenheim Crescent London W11 INN

Mr Pedro Gabriel Wendler

33 Hemstal Road West Hampstead London NW6 2AW
Ms Felicity White 020 8523 1254
197 Fulbourne Road London E17 4HD

HOME COUNTIES NORTH

01362

01391

01400

01270

01273

01269

01283

01324

01253

01294

01333

01336

01372

01231

Miss Monica Capoferri 020 8908 4605
85 Beverley Gardens Wembley Middlesex HA9 9RB

Mr Timothy Cook & Mrs Louise Cook 020 7943 1907
45 Clarence Road Windsor Berks SL4 5AX

Mrs Lynn Dalziel 01932 783560

44 Thames Street Sunbury on Thames Middlesex TW16 6AF
Mr Grig Alan & Mrs Lucy Alan 01494 864 612

The Doctor's House Grimms Hill Great Missenden HP16 9BA
Mr Denis Hall 01462 431916

70 Bedford Road Hitchin SGS5 2UD

Mr Stephen Johnstone 01582 472 082

14 George Street Dunstable LU6 INN

Mr Ronnie Leon
14 Darling House 35 Clevedon Road Twickenham TW1 2TU
Mrs Cathryn McNaughton & Mr Drew & Carolyn McNaughton &

Ms C Carlson 0118 940 2009
The Cobb The Crescent Lower Shiplake Oxon RG9 3LL
Mr Charles Nelson 01344 452 980
18 Alben Road Bracknell RG42 4HU

Mr Trevor Newland 01992 622522
Theobalds Manor Waltham Cross Herts EN7 SHX

Mr Martin Nutt 020 8868 8469

71 The Avenue Pinner Middlesex HAS 5SBW

Revd David Parkin & Mrs Jenny Parkin 01628 603764
5 Ashcroft Court Burnham Bucks SL1 8JT

James Pratt & Tina Pratt 01865 341503
1 Drayton Road Dorchester upon Thames OX10 7PJ

Mr Anthony Sanger & Mrs Helen Griffith 01865 511 511
226 Godstow Road Oxford OX2 8PH






01417 Rev Gerry Walsh 01793 522062
Holy Rood Presbytery 2 Groundwell Road Swindon Wiltshire
SN1 21U

01225 Mr John Watt & Mrs Glenys Watt 01308 861 067
14 Fleet Street Beaminster DT8 3EF

SOUTH WEST

01222 Mrs Joy Bolas 01458 860 498
24 Kirlegate Meare Glastonbury BA6 9TA

01298 Mr Christopher Gillon & Mrs Eileen Gillon 01822 852636
Magnolia Cottage Harrowbeer Lane Yelverton Devon PL20 6EA

01403 Mr Jonathan Hayter 0775 9943938
4 Lyndale Road St George Bristol Avon

01193 Mr William Hodder
| Rylands Beckington Frome BAIll 6SD

01290 Miss Hilary Hughes 01752 844429
15 Coombe Road Saltash Cornwall PL12 4ER

01295 Mr James Nash 01460 78611
4 Wyatt Court Hinton St George Somerset TA17 8SS

01286 Mrs Joan Shiles & Mrs Angie Bolton 01720 423056
I Timothy's Corner Tresco TR24 O0QF

01437 Mr Jonathan Walker 07790 839367
48 Poplar Close Bath Avon BA2 2HY

01246 Mr & Mrs Richard Westley Myra 01395 578 643
7 Balfour Manor Station Road Sidmouth EX10 8XW

01338 Rev Ben Whitworth 01823 272442
13 The Avenue Taunton TAl 1EA

WALES

01431 Miss Viv Rowdon & Mr Nicolay Sorensen 07887 751472
25 Pentyrch St Cathays Cardiff CF24 4JX

MIDLANDS WEST

01282 Mr Dave Cuttell & Mrs Glenda Cuttell
Louison 4 Donnett Close Oswestry SY11 4PZ

01266 Mr David Morris 01538 384 662
5 Adams Grove Leek STI13 8NX

01355 Mrs Hester Morris & Mr Steve Overstall & Messers Tollervey
Ayers & Dean 01691 830441
Birchwood Blackbridge Lane Pant Oswestry Shropshire
SY10 8LG

01238 Mr Peter Wilson 01789 730245

13 Park Lane Snitterfield Stratford-upon-Avon CV37 OLT



MIDLANDS EAST

01350

01347

01343

01410

EAST ANGLIA
01182
01229
01299
01346
01341

01365

€ 210
01407
01349
01291
01412
01315
01390

01357

Mr lain Erskine 01604 413132
8 Jersey Court Northampton NN3 9TB

Mrs Jo Hardman 0116 2912506
88 Knighton Lane Leicester LE2 8BE

Mr Mark Loughlin & Miss Libby Lawes 01536 483892

| The Warehouse 5 Market Street Mews 16-18 Market Street
Kettering Northants NN16 OAN

Mr Peter Walker 01433 639889
No 2 New Court New Road Eyam Hope Valley

Derbyshire S32 5SRL

Mr Timothy Allen 01394 450789
Bell House Quay Street Orford IP12 2NU

Mr Mark Champness & Mrs Susan Champness 01277 626693
19 Berkeley Drive Billericay CM12 0YP

Mr James Cleland 01223 323635
30 Windsor Road Cambridge CB4 3JW

Mr John D'Mello 01603 610368
6 Whitehall Road Norwich Norfolk NR2 3EW

Mr Roger Edwards 01223 893137

21A South Road Gt Abington Cambridge CB1 6AU
Mr Matthew Graham & Mrs Joanne Fernandez Graham

01603 666668
190 Nelson Street Norwich Norfolk NR2 408

Mrs Manney Harrison 01223 565717
167a Cherry Hinton Rd Cambridge CB1 7BX

Mr John Macadam 01263 513359
Runton Old Hall East Runton Cromer Norfolk NR27 9PN

Mr John O'Leary 01508 548547
Uskerty Beccles Road Thurlton Norwich NR14 6RJ

Mr Kell Ryan 01794 541133

Mulrian High Street Newport Essex CB11 3PG
Mrs Lucy Walker & Mrs Shirley Webster-Jones 01502 514964
4 Station Road Lowestoft Suffolk NR32 4QF

Dr Jane Wallace 01603 505215
188 Earlham Road Norwich NR2 3RW

Mr James Walsh 01263 734183
71 The Street Ingworth Norwich Norfolk NR11 6AE

Dr Philip Wood 01263 768602

Smithy Cottage The Loke Bessingham Norfolk NRI1 7JR



NORTH EAST

01258 Ms Angela Cuskin 0191 4191 398
22 Waldridge Close Mayfield Washington NE37 1SU

01257 Mr Dom Cuskin & Mrs Margaret Cuskin 0191 469 5867
6 Chesterton Terrace Bill Quay Tyne & Wear NE10 ORU

01187 Mr Ted Evans 01388 776 495
18 Thickley Terrace Shildon DL4 2LJ

01384 Fr Benjamin Griffiths 01535 643240
Priests House Ebor Lane Haworth Keighley West Yorks
BD22 8HR

01361 Mr Jan Hunter & Mrs Maggie Wightwick 0191 384 5356
6 South Crescent Durham DHI 4WF

01344 Revd Jonathan Hustler 01507 522235
Riversmeet Cagthorpe Horncastle Limcolnshire LN9 6DZ]J

01274 Mr John Kiernan 01207 560 773
Shaw House Shaw Lane Ebchester DH8 OPY

01, 5 Mrs Pamela Light 01777 817 975
Larkfield Retford Road Mattersey Doncaster DN10 5SHG

01379 Miss Catherine Pickard email: catemily-2001(@yahoo
1 St Marys Close Thorngumbald Hull HUI2 ONT

01388 Miss Kate Rowell 07796 177195
32 The Nook Crooksmoor Sheffield S10

01433 Mr Chris Shaffrey & Mrs Francis Shaffrey 0113 2667942
16 St Margarets View Oakwood Leeds W Yorkshire LS8 IRX

01312 Mr Derek Simpson & Mrs Jane Warren 0191 518 8918
3 George Street Haswell Durham DH6 2DG

NORTH WEST

01380 Via Geriatrica Ramblers Association 01772 774377
6 Chapman Road Fulwood Preston PR2 §NX

01174 Mr Terence Boden 01254 249 679

Upper Mews Hazelmoor Lovely Hall Lane Salesbury
Blackburn BB1 9EQ

01325 Mr Robert Brady & Miss Audrey Moor 01229 861719
Lakeland Cottage Sparkbridge Ulverston Cumbria LA12 8BS

01435 Mr Leo Lanahan 01606 834639
38 Wardle Mews Middlewich Cheshire CW10 OEP

01418 Mr Ian Marsden 01254 614092
26 Fielding Lane Oswaldtwistle Lancashire BB5 3BH

01337 Mr Morgan Miss Morgan 0151 632 1669
18 Stanley Road Hoylake Wirral CH47 1HW

01252 Mr Philip Scholes & Mr Ian Anderson 01253 852 124

17 Limebrest Avenue Thornton Cleveleys FY5 5AT



01297

01425

SCOTLAND

01419

01234

01405

01254

01226

01311

01259

01386

01334

01430

Dr Don Spivey & Dr Sylvia Spivey 01539 732538
South Lodge Beehive Lane New Hutton Kendal Cumbria

LA8 OAJ

Mrs Ness Starkey & Mrs Julie Rainford 01995 61719
Ramsclough Farm Thornley Preston Lancashire PR3 2TN

Mr Michael Campbell 01236 431366
20 Golfview Drive Coatbridge ML5 1JN

Ms Anne Donachy

14 Howford Road Glasgow G52 3JU

Ms May Edwards 01479 831743
22 Muirtas Place Boat if Garten PH24 3JA

Mr Frank Mallon 014 959 4012

103 Norse Road Glasgow G114 9EQ

Mr James Matthews 01856 873378
Toscaig Cromwell Court Kirkwall Orkney KWI15 INP

Mr Frank McGachy & Ms Christine Vennard 0141 3322204
14 Carnarven Street Glasgow G3 6HS

Mr Charles Milarvie 0141 778 5107
8 Criffell Gardens Mount Vernon Glasgow G32 9JD

Dr Grant Mooney & Mrs Jill Mooney 01573 224900
I Pinnaclehill Park Kelso TD5 8HA

Mr Howard Murphy 01333 311946
81 George Street Cellardyke Harbour Anstruther Fife KY10 3AS

Mrs Rost Warner & Mrs Marie Gaff 01540 657233

Railway Cottage Kincraig Inverness-Shire PH21 INA

NOR HERN IRELAND

01373

01314

EUROPE

01330

01421

01399

01198

Sr Marie Doyle
St Clair's Convent 43 Rosetta Park Belfast BT6 ODL
Ms Veronica McCann 028 302 67556

19 Patrician Pk Carrivemaclone Newry Co Down BT35 8NF

Miss Courtney Alexander
Newtonlaan 66 5223 DW Den Bosch Netherlands

Mr Fred Beckwith & Mrs Helen Beckwith 00353 905 73769
Oatfield Killorap Ballinasloe Co Galway Republic of Ireland
Mrs Peggy Halpin 00353 51 381201

118 Swegtbriar Lawn Tramore Co Waterford Republic of Ireland
Irish Society Friends of St James 13 Ardoyne House
Pembroke Park Dublin 4 Republic of Ireland



01191 Mr Kieran Jordan
10 Ashbrook Park Ennis Road Limerick Republic of Ireland
( 318 Maribel Roncal 0033 948 183885
Paseo Lurbeltzeta 1 31190 Cizur Menor Navarre Spain

CANADA

01424 Mrs Karen Brousseau 001 613 8204031
35 Asove Cr Nepean Ontario K2GOSI

01366 Mr Jack Corr 001 613 836 2994
135 Old Colony Rd Ottawa Ontario K2L 1M3 Canada

01190 Mrs Sue Drolet
PO Box 928 Hudson QC JOP 1HO Canada

01300 Dr Derek Emery 001 780 988 6963
11731 84 Ave Edmonton Alberta T6G OW2 Canada

01275 Mrs Wilma Foyle & Janet
R R 1 Katevale QU JOB IWO Canada

01317 Mr Gordon Fulford 001 204 669 2442
787 Adamdell Cr Winnipeg Manitoba R2K 2B2 Canada

01351 Dr Andrew Horrall 001 613 237 0687
130 Maclaren St Apt 10 Ottawa Ontario K2P OL1 Canada

01383 Ms Celine Magnan & Mr Marcel Cossais 001 613 837 2190
104 Juniper Street Orleans Ontario KIE 2T2 Canada

01201 Ms Helen Martin 001 519 666 1988
RR #41 1446 Denfield Road London ON N6H 5L2 Canada

USA

01194 Mr Michael Barham 001 919 613 0989
PO Box 98382 Durham NC 27708 USA

01358 Linda Davidson 001 401 782 1245
2501 Kingstown Road Kingston RI 02881 USA
(US Friends of the Road)

01382 Henny de Knegt 001 845 657 2932
706 Ohayo Mt Glenford NY 12433 USA

01218 Mr Patrick Dwyer 001 607 547 7459
PO Box 683 Cooperstown NY 13326-0683 USA

01188 Mr James Eyskens 001 572 282 3740
3603 Kellywood Drive Austin TX 78739 USA

01264 Mr Jan-Erik Guerth 001 212 534 7646
335 E 90 Street #3F New York NY 10128 USA

01180 Mr Roy Hill 001 713 520 6942
1737 Sunset Blvd Apt 29 Houston TX 77005 USA

01176 Mr Robert Holm & Mrs Marsha Holm 001 510 864 4818
8 Regulus Court Alameda CA 94501 USA

01239 Ms Joan Inman 001 404 8129123

11 Demorest Avenue Atlanta GA 30305 USA



01376 Lois Karner & Garry Karner 001 201934 1170
292 Wyckoff Avenue Ramsey NJ 07446 USA

01369 Mr Richard Keeney 001 913 780 9937
17242 West 167 St Olathe Kansas 66062 USA

01340 Mr Bruce Macphail 001 802 765 4352
Box 260 South Strafford Vermont 05070 USA

01364 Paul Menard & Jacqueline Menard 001 850 456 7760
731 Lakewood Road Pesacola FL 32507-2435 USA

01339 Ms Carolyn Newell 001 860 673 7200
26 Conifer Lane Avon CT 06001 USA

01313 Miss Sarah Opie 001 314 725 1893
6252 Southwood 6C St Louis MO 63105 USA

01250 Ms Pamela Pilcher 001 805 686 2962
3851 W Oak Trail Road Santa Ynez CA 93460 USA

01352 Prof John Pratt & Sonya Smith-Pratt 001 360 943 7570
823 Decatur St SW Olympia WA 98502 USA

01406 Mr Robert Prochnow & Ms Joanne Prochnow 001 505 89] 0685
827 Country Club Dr #2C Rio Rancho NM 87124 USA

01316 Mr Franz Prossegger & Ms Nina Prossegar 00 1 707 938 3059
17765 Seventh Street East Sonoma CA 95476 USA

01429 Very Rev Kevin Quirk 001 304 233 0880
Diocese of Wheeling-Charleston PO Box 230 Wheeling WV
2600 USA

01223 Ms Martha Strohl 001 518 583 1955
65 Sarazen Street Saratoga Springs NY 12866 USA

01385 Mr Mark Vanderstelt & Mrs Patricia Vanderstelt 001 17 576 9328
9831 Gulfstream Ct Fishers Indiana 46038-9713 USA

AUSTRALIA

01288 Mr Graham Barr 0061 2 9552 4473
15 Forest Street Glebe 2037 NSW Australia

01173 Dr Brian Brennan 0061 2943993 11
Unit 5 3 Belmont Avenue Wollstonecraft NSW 2065 Australia

01197 Ms Sabine Erika & Ms Myra Hutton
Narkoola 146 Shipley Road Blackheath NSW 2785 Australia

01370 Mrs Anita Tucker & Dr Alicia Tucker 0061 3 62 251 782
3 Beach Road Lower Sandy Bay Hobart Tasmania 3005

NEW ZEALAND

01278 Dr & Mrs Robin Falconer Feriel 0064 4 904 3579

21 Leybourne Avenue Waikanae 6010 New Zealand
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